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In the name of Allah, the Most Merciful, Most Beneficent: All
praise is due to Allah through whose favor righteous deeds are
completed and fulfilled.

I have hope in Allah, lofty and sublime is He, that He will accept
this work from me and make it for His sake alone. | hope that it
will be a form of continuous charity which will benefit the
following: my parents for their favor upon me for which | could
not possibly thank them enough; my teachers, both those who
are alive and those who have passed, for their generosity; my
spouse and my children for their patience and their sacrifice; and
my brothers and sisters, both blood-relations and in Islam, for
their support and supplications. And a special thanks to my
brother in Islam Abu Najm bin al-Iskandar for his support in this
matter.

And Allah is aware of intentions.

The 30th of Shawwal, in the year 1434 AH
September 6th, 2013
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Translation:

All praise is due to Allah, Lord of the worlds; and blessings and
greetings upon Muhammad, the Messenger of Allah. As for what
follows: | have just examined what our noble brother, Dr. ‘Abi
‘Ubaydah Fadi bin Ydsuf Qablawi, may Allah preserve him,
selected from the book Zad al-Ma'ad by al-‘lmam lbn al-Qayyim,
may Allah have mercy on him, and his refinement of it and
translation of it into the English language. We have found it to be
a successful, diligent, and praiseworthy work. | ask Allah, exalted
is He, to ordain acceptance for it and that the Muslims benefit
through it. And Dr. Fadi, may Allah grant him success, the
physician, Hafiz of the Book of Allah, authorized in it, is from
among the noble students of knowledge, and from among the
virtuous Callers in the state of Florida in America, may Allah bless
him and his efforts and make us and him from among those who
are obedient to Him and pleasing to Him. And with Allah lies all
success.

Dr. Walid ‘Idris al-Manist
Imam and President of al-Farooq Islamic Center of Minnesota

Vice-President of the Assembly of Muslim Jurists of America






In the Name of Allah, the Gracious, the Merciful.

All praise is due to Allah, Lord of the worlds. May the peace and
blessings of Allah be upon the Prophet Muhammad, upon his
family, his Companions, and all those who follow them sincerely
until the Day of Resurrection. Amin.

As for what follows:
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1. Shaykh ul-Islam (an-Nawaw1) mentioned that there are three
conditions for acting upon weak narrations: 1) that the weakness
not be severe- al-'Ala’T related a consensus on that; 2) that it falls
under an established principle; and 3) that it is not considered as
established (in the religion) simply because it is acted upon, rather
it should be considered with caution. ‘lbn’Abd as-Salam and ‘lbn
Dagqiq al-'1d mentioned these (last) two conditions.
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2. In Musnad al-Bazzar and Musnad ‘Ahmad is a narration of
‘Abld-Darda’ where he said that he heard ‘Abil-Qasim (the
Prophet Muhammad) peace and blessings of Allah upon him,
saying: “Indeed Allah, exalted is He, said to Jesus, the son of Mary:
‘Indeed | will send after your time a nation that if something
should befall them that they like, they will give praise and thanks;
and if something should befall them that they dislike they will be
content and be patient and there is no forbearance and no
knowledge’. (Jesus) said: ‘Oh Lord, how can this be and there is
‘no forbearance and no knowledge?’ (Allah) said: ‘1 will give to
them from my forbearance and my knowledge’1 "
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3. From [the characteristics of the Sanctuary of Mecca (Haram)] is
that [Allah] may punish (a person) in it based on the intention to
commit sin even if it is not performed as He, exalted is He, says:
{And whoever intends Disbelief or oppression therein, We shall
cause him to undergo an agonizing punishment}>. How is the
verb of ‘volition’ here turned intransitive through the addition of a
single letter [Ba’], as it is not said: ‘| wish [with Ba’] such-and-such’

! Declared ‘weak’ by al-‘Arna’Gt and ‘fair’ by adh-Dhahabi and Ibn Hajar.
? [al-Hajj: 25]



unless when the meaning of the verb ‘to intend (something)’ is
included? Indeed it is said: ‘l intend [with Ba’] such-and-such’.
Thus He threatens whoever intends [with Ba’] to commit Disbelief
therein that He will cause him to taste the agonizing punishment.
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4. The abodes are three: The abode of the pure ones is Paradise;
the abode of the impure ones is the Fire; and the abode in which
the pure and impure ones are mixed together is the earthly
world?.

oty ) i i 3 e 4

G 0085 (A 830 2 Al 2 el adle s e
3 Al alle ) e (A e (e el ol
Gl fhe delea JB 13 cazall shy Al &l
e 3l £l Zea il 18 (Wi 06 S Gl it

15 ) 8 el 5 Gl i e B0 e B Usl e
Ml Gl 43 g Gl Al Lo ¥ G

5. Thus their first [those who were dispatched to the various kinds
and rulers by the Prophet after al-Hudaybiyyah] was "Amr bin
‘Umayyah ad-Damri. He dispatched him to an-Najashi, and his
name was ‘Ashamah bin ‘Abjar, and the interpretation of
‘Ashamah in Arabic is "Atiyyah (Gift). So he extolled the writing of

3 [Paraphrased]



the Prophet, peace and blessings of Allah upon him, then became
Muslim and bore witness to the Truth. He was among the most
knowledgeable people with regards to the Revelation of Jesus.
The Prophet, peace and blessings of Allah upon him, prayed for
him in Medina the day [an-Najashi] died while he was in
Habashah. The above is what a group [of scholars] said; among
them al-Waqidi and others, however it is not as they say.
‘Ashamah an-Najashi who the Messenger of Allah, peace and
blessings of Allah upon him, prayed for is not the one he wrote to.
The second [an-Najash1] becoming Muslim was not known as
opposed to the first who did indeed die a Muslim.
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6. [The Prophet’s] shirt was made from cotton and it was short in
length, [and] with short sleeves. As for these wide, long sleeves
which are like big bags, then [the Prophet] did not dress in them,
not him or anyone from the Companions at all. It opposes his
Sunnah and its permissibility is debatable for indeed it is counted
as among the types of vanity.
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7. There are five situations in which that of women counts as half
of that of men: to free a male (purchased) slave is the equivalent
of freeing two female (purchased) slaves; the ritual slaughter for
the newborn [al-"Agigah]; testimony; inheritance; and money due



to the family of the victim for compensation in a killing [ad-
Diyyah].
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8. And if the contract is speculative, then the speculator is a
custodian, employee, agent, and partner. He is a custodian since
he takes hold of the wealth; an agent when he disposes of it; an
employee in whatever he takes for himself from the work done;
and a partner when profits arise in [the business].
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9. Humoring (someone) [Mudarah] is to respond with that which

is more excellent. Repelling (something) [Muddra’ah] is to repel
the truth (or reject the truth)®.

.
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10. [Allah] swore an oath in more than eighty places [in the
Qur’an]. And Allah, glorified is He, commanded [the Prophet] to
swear an oath in three places [in the Qur'an]: {And they ask you,

‘Is it true?’ Say: Indeed, by my Lord, it is verily true }° ; and {And
those who disbelieve said: ‘The Hour will not happen to us’. Say:
‘Indeed, by my Lord, truly it will happen to you’ f ; and {Those

who disbelieve alleged that they will not be resurrected. Say:
‘Indeed, by my Lord, you shall be resurrected then informed
about what you have done and that is easy for Allah’} .
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11. The principles of medicine are three: diet, protecting health,
and purging of harmful matters. As for diet, then there is the
verse: {And if you are ill, on a journey, have defecated, or had
intimate relations, and you cannot find water, then perform
ablution using clean high-ground soil}®; protecting health is from
the verse: {Thus whoever is sick or on a journey, then [make up
the fast] on the same number of other days}°; and purging [of

3 [YUnus: 53]

® [Saba: 3]

7 [at-Taghabun: 7]
8 [an-Nisa’: 43]

o [al-Bagarah: 184]



harm] is from the verse: {Thus whoever is ill or has suffered a
head ailment™®, then he must offer in exchange a fast, charity, or
sacrifice}'*.
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12. There are ten manners of walking: Takaffa’- to take long easy
strides as if descending a slope; Tamawut- walking as if one is a
piece of hauled wood; Mahanah- in a disgraceful manner
stumbling like a fool; Sa’y- as if in pursuit; Ramal- to walk quickly
with one’s footsteps close together, also called Khabab; Nasalan-
it is a light run or jog which does not trouble the walker to do;
Khawzala- it is an effeminate type of walking; Qahqgara- it is to
walk backwards; Jamaza- it a jumping kind of walk; Tabakhtur- to
strut.
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195 e. lice or some other nuisance, and they must shave their head before the correct
time.
1 [al-Bagarah: 196]



13. On authority of Wa’il bin Hujr in Sunan ‘Abt Dawud and at-
Tirmidhi, he said: “When the Messenger of Allah, peace and

blessings of Allah upon him, recited {..and not of those who go

astray /2, he would say, ‘Amin, and raise his voice with it”*>.
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14. Those who complain about the length of the recitation of the
prayer leader [‘Imam] [even if done according to the Prophetic
traditions] are called ‘those who peck’ [like birds]14
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15. To recite the same chapter of the Qur’an [after the chapter al-
Fatihah] in both of the first units of prayer [Rak ah] was done
rarely™; it is related by ‘Abd Dawud on authority of Mu'adh bin
"Abd Allah al-Juhani, that:“A man from Juhaynah informed him
that he heard the Prophet, peace and blessings of Allah upon him,
reciting in the morning prayer {When the earth convulses}™ in
each of the first two units of prayer”. [He added:] “I did not know
if the Messenger of Allah, peace and blessings of Allah upon him,
recited that way out of forgetfulness or intentionally”*’.

'2 [al-Fatihah: 7]
3 Declared ‘authentic’ by al-‘Arna’Gt and al-‘Albani.
14
[Paraphrased]
- [Paraphrased]
'° [az-Zalzalah: 1]
YDeclared ‘fair’ by al-‘Albani.
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16. The Messenger of Allah, peace and blessings of Allah upon
him, prohibited imitating the posture of animals in the prayer. So
he prohibited kneeling down like a camel, stealing glances like a
fox, spreading out like predators, squatting like a dog, pecking like
a crow, and raising the hands at the time of the greeting18 like the
tails of timid horses.

;
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17. Which of the two is more virtuous, standing or prostrating in
the prayer?'® Our Shaykh, ‘Ibn Taymiyyah, said: “The correct view
is that they are both equal in virtue. Standing in the prayer is
more favorable for its remembrance, which is the recitation, and
prostration is more favorable for its form”.
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8t the end of the prayer.
19[F rom the Author]
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18. When the worshiper completes his prayer and mentions Allah,
says ‘there is no god’ but Him, glorifies Him, praises Him, and
makes a great deal of legislated remembrance at the end of the
prayer, it is preferred after that for him to send blessings and
greetings upon the Prophet, peace and blessings of Allah upon
him, and to supplicate for whatever he wishes. His supplications
should be following this second part of worship, not due to its
being the end of the prayer, rather for all who mention Allah,
praise Him, extol Him, and send blessings and greetings upon the
Messenger of Allah, peace and blessings of Allah upon him,
supplications are preferred following that, just as is found in the
Prophetic tradition of Fadalah bin "Ubayd: “When one of you
prays, then let him begin with praise of Allah, extolment of Him,
then send blessings and greetings upon the Prophet, peace and
blessings of Allah upon him, then supplicate afterwards with any
(words) he wishes”.*

e ; YJB///&}W\‘;AA&”J-HJUQU\J}UQ
L_\M.u:j e@_ih.al:‘{ﬁwuu cag_i}.lo)c.l.\ms.\ua;.ﬁujﬂ

»

W sl b oxie Cunall 15 0 ai o) DY) B

? Declared ‘fair, authentic’ by at-Tirmidht and ‘authentic’ by al-‘Albani.
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19. On authority of Thawban, on authority of the Messenger of
Allah, peace and blessings of Allah upon him, he said: “A slave of
Allah should not lead people in prayer and specify himself in
supplication without (also remembering) the others (present). So
if he does so, then he has betrayed them”. | (‘lbn Qayyim) heard
Shaykh ul-‘Islam ‘Ibn Taymiyyah saying: “This Prophetic tradition
according to me is regarding the supplication which the prayer
leader [I/mam] makes for himself and for those following him in
the prayer, which they have a share in, like the supplication of
Qum:lt21 and others like it”.
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20. If keeping the eyes open does not upset the state of reverence
(during prayer), then it is more favorable [to do so]; and if
[keeping them open] is a diversion between a person and his state
of reverence, when there are ornaments, decorations, or other
distracting items in the direction he is facing whereof it perturbs
his heart, then shutting [the eyes] is not disliked in the least. The
opinion which states the preference regarding this state [of

A special supplication made after bowing in the second unit of prayer in the morning
prayer, and before or after the bowing in the Witr prayer.

20



shutting the eyes when distracted] is closer to the principles and
purposes of the law than the opinion of disapproval.
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21. The end of the prayer is potentially [designated as] before the
Salam (sending greetings and mercy to the left and right) or after
it, and our Shaykh (‘Ibn Taymiyyah) preferred that it be
[considered as that which is] before the Salam. | (‘lbn Qayyim)
consulted with him about it and he said: “The end of everything is
like the end of creatures (i.e. its tail is a part of it)".

sl Rl o1 s DAY 4387 40 3 B byl
G581 (0 1 50 ) L s ity S
ARAE AN IS PRSI I I Sl
55 coshill (a 43 Gl LiE Y ) QLS clim s
Aalal i3 G b ) A 5l

22. The chapter {Say: He is Allah, One /*encompasses

monotheistic Belief and awareness, and what is obligated of
affirming oneness for the Creator, exalted is He, serving as a
prevention to the generality of joining partners [with Allah] in any
way possible. [It also encompasses] the affirmed eternal nature of
all the perfect Attributes [of Allah] to which decrease cannot be
connected in any way possible. [It also] prohibits His having

2 [al-‘Ikhlas: 1]

21



offspring or being Himself engendered which stems from the
requisites of an eternal nature.
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23. The nightly and witr® prayers of the Prophet were performed
in the following ways:

A. So he prayed two units of prayer in which he lengthened his
standing, bowing and prostrations, then retired and slept until he
breathed (could be heard breathing) and did that three times
through six units of prayer, each time brushing his teeth and
making ablution. He ended then with a Witr of three units of
prayer.

B. He would begin with two light units of prayer then complete a
portion of the Qur'an in eleven units total, saying Salam?* in every
two units and finishing with a single unit of prayer.

C. He performed thirteen units of prayer like those of the second
type.

D. He would pray eight units of prayer saying the Salam in every
two of them. Then he would perform a Witr prayer with five units
consecutively without sitting in any of them except the last one.

E. He would pray nine units of prayer consecutively without sitting
in any of them except in the eighth one. He would sit in the eighth
unit of prayer making mention of Allah, exalted is He, praising and
supplicating to Him. Then he would get up and pray the ninth unit
of prayer without saying the Salam. Then he would sit, say the
Tashahhud®, give the Salam, and then pray two units of prayer
sitting after giving the Salam.

2 To end the nightly prayer with an odd number of prayer units

70 say ‘peace and the mercy of Allah upon you’ to the right and left.

% He would say ‘All greetings, prayers and pure things are for Allah; peace, blessings and
the mercy of Allah be upon the Prophet and peace be upon us and the righteous
worshippers of Allah. | bear witness there is no god except Allah and that Muhammad is
His Messenger. Oh Allah, send mercy upon Muhammad and upon the people of

23



F. He would pray seven units of prayer like the nine mentioned in
the fifth type, and then he would pray two more units sitting.

G. He would pray two units of prayer, then two more, and then
pray a Witr of three units without separating them.
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24. When finishing the Witr prayer he, peace and blessings of
Allah upon him, would say “Glory be to the Holy King” three
times, lengthening his voice with it all three times. This is found in
the book of Prophetic traditions collected by an-Nasa’t according
to a narration on authority of ‘Ubayy. In the book of Prophet
traditions collected by ad-Daraqutni “Lord of the angels and the
Spirit” is added afterwards.®
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Muhammad, as you send mercy upon Abraham and the people of Abraham, for you are
the Praiseworthy, the Glorious. Oh Allah, send blessings upon Muhammad and upon the
people of Muhammad, as you send blessings upon Abraham and the people of
Abraham, in all the world, indeed You are the Praiseworthy, the Glorious.’

*°zGd al-Maad 1/326 and 2/335

24
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25. Regarding the verse: {And it is He who has made the night
and the day aIternating...}”Qatédah said: ““Exchanging’ and

‘Alternating’ one of them rising in place of its companion; thus
whoever misses work in one of them, he performs it in the other.
So perform good in your actions for Allah in this night and day for
indeed (night and day) are as riding beasts thrusting people
towards their appointed times, bringing closer every remote
possibility, wearing out everything new, and bringing forward

everything promised until the Day of Resurrection”.?®

2
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26. | heard Shaykh ul-‘Islam ‘Ibn Taymiyyah saying: “Indeed the
Prophet, peace and blessings of Allah upon him, would recite
these two chapters in the morning prayer on Fridays since they
include within them what has happened and what will happen on
that day. For truly they both involve the creation of ‘Adam,
mention of the Hereafter, and the resurrection of the slaves of
Allah.

z [al-Furgan: 62]
76d al-Ma ad 1/345

25
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27. It is not disliked to perform the prayer at noontime on Fridays;
that is because the Prophet, peace and blessings of Allah upon
him, made the emergence of the prayer leader (/mam) the
solitary reason for prohibiting the prayer at that time”.

| say: There is no specific Prophetic tradition [Ratibah] for the
Jumu'ah prayer. The companions would pray once they arrived at
the Masjid on Jumu'ah until the Imam came out. Then they
would stop and pay attention to the Khutbah.
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28. Friday is the day by which the entire week is measured. The
month of fasting [Ramadan] is the month by which the entire year
is measured. The pilgrimage to Mecca [Hajj] is that by which an
entire lifetime is measured.
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29. Just as Friday is like a day of celebration [ Id], days of
celebration have a designated prayer and sacrifice; Allah made
the sacrifice of Friday to go early to the mosque, and whoever
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leaves for the mosque in the first hour of morning it is as if he has
sacrificed a she-camel or heifer for Allah®.
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30. ‘Ibn Qayyim says: “l witnessed Shaykh ul-’Islam when he left
for the Friday prayer. He took with him whatever he found in the
house of bread or anything else and secretly gave it away in
charity along his route. | heard him saying: ‘Since Allah
commanded us to give charity before a private discourse with the
Messenger, peace and blessings of Allah upon him, then the
charity given before a private discourse with Him is more virtuous
and more deserving of merit’.”
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2 [Paraphrased]
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31. Al-Bayhaqi mentioned in his book ‘The Branches of Faith’
[Shu'ab al-Iman) on authority of ‘Algamah bin Qays, he said:
went out for Friday prayer early in the morning with “"Abd Allah
bin Mas'td, may Allah be pleased with him, and he found three
others who had preceded him. So ‘lbn Mas’id said: ‘[l am] the
fourth. And how far is the fourth in distance (meaning ‘from
Allah’)!l’ Then he said: ‘Indeed | heard the Messenger of Allah,
peace and blessings of Allah upon him, saying: ‘On the Day of
Resurrection people will be seated (their proximity) to Allah
according to how early they went out in the morning for Friday
prayer- (he who was) first, then second, third, fourth’. Then he,
peace and blessings of Allah upon him, said: ‘And how far is the
fourth in distance (meaning ‘from Allah’)13%”
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32. The Prophet, peace and blessings of Allah upon him,
commanded his companions who migrated from Mecca not to
dwell in Mecca longer than three days. It was so that they would
leave it for the sake of Allah. The Prophet, peace and blessings of
Allah upon him, did not wish for them to seek to return to it, for
seeking the return of something given as charity is like the dog
lapping up his own vomit®!.*?
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30 Reported by Ibn Majah and declared ‘weak’ by al-‘Albani. Some scholars like al-
Mundhiri declared it ‘fair’.

31 A version of this Hadith is reported in al-Bukhari, Muslim, ‘Abl Dawud, ‘lbn Majah,
and an-Nasa’l.

32[Paraphrased]
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33. Ash-Shafi'Tsaid: “(The Prophet, peace and blessings of Allah
upon him) would attach the advancement of the late afternoon
prayer (‘Asr) with the Day of "Arafah since it was connected with
the supplication, thus he would not separate it (the supplication)
from the late afternoon prayer. He would attach the period of
marching with al-Muzdalifah and he would not separate it by
descending (from his mount) for the sunset prayer (Maghrib) due
to whatever is in that of difficulty upon the people.”
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Part 2
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1. The greatest reason for the expansion of chests*® is believing in
the Oneness of Allah [Tawhid]. The chest of a person expands

proportionate to the completeness, strength, and abundance of
this Belief (the Oneness of Allah)**
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2. The Prophet’s happiness, peace and blessings of Allah upon

him, and his joy in what he gave (in charity) were greater than the
joy someone would have when given (a gift).
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3. Love [for Allah] has a strange effect regarding the expansion of
the chest, remedying the soul, and pleasing the heart, which is not
known except to those who are conscious of it. The stronger and

*j.e. asense of acceptance or a light is cast into the heart facilitating good for a person
[as per the Tafsir for al-‘An*am: 125].
34

[Paraphrased]
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more powerful is the love, then the more the chest widens and
expands and it does not narrow except upon seeing senseless
nullifiers of this matter. Thus seeing them is like having a speck in
his eye and mixing with them is like a fever in his soul.
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4. The condition of the slave of Allah in the grave is like the

condition of the heart in [his] chest in terms of it being pleased or
tormented, imprisoned or unrestrained.
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5. People expect something from their abandoning the external
things which break one’s fast, even though his abandoning food,
drink, and desires itself, on account of who he worships, is a

matter that man cannot fully realize- and that is the reality of
fasting.
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6. It is allowed to fast on cloudy days as a precaution during the
month of fasting (Ramadan) for it is a person’s duty*®, otherwise

% There are three opinions- 1) it is not allowed to fast the day before the month of
Ramadan begins; 2) it is permissible and not obligatory, and 3) obligatory or
recommended. See Majma" al-Fatawa by ‘Ibn Taymiyyah 25/98.
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it is voluntary. ‘lbn’Umar and "A’ishah, may Allah be pleased with
them both, would fast on cloudy days.
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7. (The Prophet, peace and blessings of Allah upon him),
commanded (for the person fasting) to say to whoever insults
him: “Truly | am fasting”. Thus it is said: “He should say it with his
tongue” and it is the most obvious aspect. It is also said: “(He
should say it) in his heart”, as a reminder to himself of the fast. It
is said as well: “Saying it with the tongue is during an obligatory
fast and to himself is during the voluntary fast, since it is the
furthest removed from showing off”.
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8. He, peace and blessings of Allah upon him, would command his
companions, may Allah be pleased with them all, to break their
fast when they met the enemy while traveling. The preferred

opinion is to do just that even if meeting the enemy while on
home territory as well.*®
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3 [Paraphrased]
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9. “There is no fast for whoever does not clarify (his intention) to
fast at night”?’. The preferred opinion is that this statement is
suspended at the level of ‘A’ishah and ‘Ibn ‘Umar>®, may Allah be
pleased with them both.
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10. The preferred opinion regarding the evidence which the
majority of the Salaf were upon is that fasting is a condition of

‘Itikaf (staying in the mosque overnight, usually in the last ten
nights of Ramadan).
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11. The Messenger, peace and blessings of Allah upon him,
performed ‘Umrah (the minor Hajj to Mecca) four times and each
of them was during the month of Dhul-Qa dah.
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12. Caution is only legislated when the Sunnah is not clear. For
[true] caution consists of following the Sunnah and abandoning

whatever opposes it. Thus if abandoning the Sunnah due to
differences of opinion is cautionary, as some say, then

7 Reported in the four Sunan and declared ‘authentic’ by al-‘Albant and others.
*% The words are not reported on authority of the Prophet, peace and blessings of Allah
upon him.

33



abandoning what opposes it and following the Sunnah is even
more cautious and prudent.

dal 8 Ve 8T A3 1) 2 pad) G 65585 DY) fok 406
e gl e gad Sl oal 5Bl GEL e
Sie 340 Al syl ade gAY 2 zall il 135 g3 Sl

i daa) Baga 5 V) sl

13. Shaykh ul-’Islam ‘lbn Taymiyyah established that the Muhrim
(one who enters the state of performing the pilgrimage to Mecca)
is allowed to observe more than what he intended to by
agreement of the ‘A’immah (scholars of the religion). For if he
entered ‘Thram with ‘Umrah then added the Hajj to it, it is
permitted without dispute. Entering ‘lhram for Hajj and then
adding ‘Umrah to it is not allowed according to the majority,
except Abu Hanifah, may Allah have mercy on him.
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14. ‘Ibn Hazm did not perform Hajj. Shaykh ul-’Islam ‘Ibn
Taymiyyah said so.

Asha HBh Y cdashie Tl Ma Y o i

15. The journey wherein prayer is shortened is not defined® by
an established distance or number of days.

3 -by a verse in the Qur’an or an authentic Hadith.
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16. Between each two rites of Hajj is a barrier that is not from
either one of them, thus Mina is part of the Holy Sanctuary (al-
Haram), and it is a rite; Muhassir is from al-Haram and it is not a
rite. Muzdalifah is from the Holy Sanctuary (al-Haram) and is a
rite; "Uranah is not a rite and is outside the Holy Sanctuary (al-
Haram); and "Arafah is also outside the Holy Sanctuary (al-Haram)
and it is a rite.
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17. When he (the Messenger, peace and blessings of Allah upon
him) would finish stoning (the Devil) during Hajj, he would return
from doing so immediately and not stand there for supplication. It
is said that is due to the narrowness of the place in the mountain

and it is said- and it is the strongest view- that his, peace and
blessings of Allah upon him, supplication was during the act of
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worship itself before completing it. So considering that when he
threw the pebbles of al-’Agabah, he completed the throwing and
supplication during the act of worship before the end, (then it) is
more favorable than after (throwing the last stones), just as it was
his, peace and blessings of Allah upon him, tradition for
supplication in the prayer- he would supplicate during the prayer.
And as for after he completed the prayer, it is not established that
he would frequently supplicate.
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18. As for the narration of Mu'adh bin Jabal, “Do not forget to say
at the ‘tail’ of every prayer: ‘Oh Allah, make me mindful of
remembering you, thanking you, and perfecting Your
worship4°’..." then he intended by ‘the tail’ of the prayer its ‘end’,
before sending peace and salutations, like ‘the tail’ of a creature.
He also intended what is after sending peace and salutations, as in
his statement, “Praise Allah, extol Him, and thank Him at the ‘tail’
of every prayer*"”.

074
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40 Reported in Sunan ‘Abi Dawid and Musnad ‘Ahmad with a different wording but the
same supplication- declared ‘authentic’.

1 This wording is reported by at-Tabarani in his al-Awsat and as-Saghir, as well as Abu
Ya'la and ‘Ibn ‘Abi Shaybah- it is ‘weak’. Another wording with the same meaning is
reported by Muslim and at-Tirmidhi and is declared as ‘fair’ by at-Tirmidhi.
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19. His, peace and blessings of Allah upon him, pilgrimage
involved six pauses for supplication: 1) on (Mount) as-Safa; 2) on
(Mount) al-Marwah; 3) at “Arafah; 4) at Muzdalifah; 5) upon the
first act of stoning; and 6) upon the second act of stoning.
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20. On the Day of "Arafah there is a single address to the
congregants (Khutbah), then a call to prayer (‘Adhan), then the
call for beginning the prayer (‘lgdmah), then the prayer®.
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21. Considering that names are models for meaning and a
function of them, wisdom dictates that between (the form and
the function) is an association and congruence and that there

should not be along with the meaning (of a name) a purely
extrinsic level, as is said:

And rarely do your eyes see a possessor of a nickname ... Except
(vou see) its meaning (as well), if you reflect on his nickname.

42 [Paraphrased]
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| say: This is why it was one of the rights of a child over his parents
to give him a good name. The Messenger, peace and blessings of
Allah upon him, changed many people’s names due to this fact,
and that is the association between the name and the named.

See below.
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22. 'Umar bin al-Khattab, may Allah be pleased with him, asked a
man his name and the man replied: “Jamrah” (which means an
ember). Then he asked: “What is your father’s name?” And the
man replied: “Shihab” (which means a shooting flame). "Umar
asked: “From whom (i.e. which tribe)?” The man replied: “From
al-Huragah” (literally ‘the burned’). "Umar then asked: “Then
where is your residence (i.e. what region)?” The man replied: In
Harrat in-Nar” (which means ‘the land of lava’). So ‘Umar said:
“Then where is your home?” The man replied: “In Dhati Laza”
(which means the ‘fiery locality’). "Umar said: “Leave, for your
home has burned”. Then the man left and found the matter just
as "Umar said.
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23. Examine the names of the six duelers on the Day of Badr and
how it dictated the fate wherein their names were identical to
their conditions, thus the Disbelievers were called ‘Shaybah’,
“Utbah’ and ‘al-Walid’. So ‘al-Walid’ indicates weakness at the
outset (as in a child), ‘Shaybah’ indicates weakness at the end (as
in old age), and “Utbah’ is from the word for ‘rebuke’ (‘Atab). So
their names demonstrated rebuke and weakness that afflicted
them. The Muslims were “Al", “Ubaydah’, and ‘al-Harith’, may
Allah be pleased with them. Thus they towered above them
through their worship, their effort, and their cultivation of the
Afterlife.*?
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*3 Rather the third was called ‘Hamzah’ and “Ubaydah’ is ‘Ibn al-Harith’.
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24. There is a blameworthy aspect in praising another person and
a reason for a drop in the status of the one who is praised in front
of people, for indeed a person can be praised for something that
is not in him, so people seek out in him what was praised about
him and they think he has (this characteristic) however they do
not find it; in this way it is changed to criticism. If he had been left
alone without being praised, this evil would not have happened to
him. His condition is like one who is in charge of an evil land, and
he is deposed from it- for then his status is lower than what it was
before being in charge, and regarding this someone said:

If you describe a man to men *** Then do not exaggerate in
describing him and be moderate

For indeed if you exaggerate (in praising him), then expectations
are exaggerated *** Regarding him to the limit and beyond

So scale back in terms of aggrandizing him *** On account of the
favor of the setting sun upon the one who witnesses it.
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25. The Prophet, peace and blessings of Allah upon him, was
saying: “One of you should not say- ‘May Satan be destroyed’
(upon falling down) for indeed [Satan] becomes larger until he is
like a house and then he says: ‘By my strength | knocked him
down’. Rather say- ‘In the name of Allah’ for indeed (Satan) will

become smaller until he is like a fly”.**

4 Reported in ‘Abl Dawud and Musnad ‘Ahmad- declared ‘authentic’ by al-‘Arna’it.
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26. Sagacity is the pursuit of the means to which Allah has
fastened the causes of benefit for the slave of Allah in his
provisions of this world and the Hereafter. Thus this unlocks the
performance of good and its reverse is failure.
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27. Anything that distracts the slave from Allah is a misfortune
upon him, and anything that brings him back to Him is a mercy
upon him.
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28. Seek refuge from decrepitude and idleness as they are twins;
for if the integrity of the slave of Allah fails and his usefulness as a
result, either that is due to the absence of his ability to do
something, and that would be decrepitude, or due to his being
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able to do something, however he does not wish [to do it], and
that is idleness. Emanating from these two attributes is the loss of
all good (Khayr) and the occurrence of all evil. Among that evil is
the disruption of the usefulness of his body, and that is cowardice,
and (the disruption) of usefulness of his wealth, and that is
stinginess. Due to these previous results there arises two
predominant results for him- either the victory of truth, which is
the predominance of the Din (religion over his life), or the victory
of falsehood, which is the predominance of others (over his life).

@

) 2aad QAT G 1Y) 12l adle D) e 2 A0 O

29. The Prophet, peace and blessings of Allah upon him, said:
“When one of you sneezes then praises Allah (by saying: Al-
Hamdu li-Llah), then it is a duty upon everyone who hears him to
supplicate for him (by telling him: ‘Yarhamuk Allah’, i.e., ‘may
Allah bless you’).”*
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30. Regarding eating in a group, then mentioning ‘In the Name of

Allah’ is required for each person in order to prevent Satan from
sharing in the meal*.
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* Al-Bukhari reported it in his Sahih.
4 [Paraphrased]
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31. The supplication for the sneezer- as for whether it is Tashmit
or Tasmit, then it is said that (Tasmit) is when a person ‘prepares
a path’ for someone else, meaning he supplicates for him to have
a good road ahead and a return to his condition (of ease) from
agitation or discomfort as a result of sneezing; to return the
sneezer back to calm and ease. Tashmit is to supplicate for
someone that Allah remove from him anything his enemies would
rejoice in such that he disappoints them- since the cause of
rejoice at his misfortune is eliminated. It is said that (Tashmit) is to
supplicate for a person that he be established upon his feet in
obedience of Allah, taken from the term Shawamit meaning ‘feet’.
It is also said it is a disappointment to Satan on account of
[Satan’s] becoming infuriated at the praise of Allah upon the
sneezer’s (return to) comfort.
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32. Considering that every sin originates from anger and desire,

and the utmost capacity of anger is murder, and the utmost
capacity of desire is adultery, Allah, exalted is He, combined
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murder and adultery and associated them in the following
chapters of the Qur’an: al-‘An‘am, al-‘Isra’, al-Furgan, and al-
Mumtahanah.
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33. Take every precaution from the tyranny of the terms ‘I’,
‘Mine’, and ‘from me’ for indeed Satan himself, Pharaoh, and
Qarun were afflicted by these three terms. For example, Satan is
reported to have said: {...I am better than him (‘Adam)}*’, and
Pharaoh said: {...(Is not) the reign of Egypt mine}*¢, and Qaran
said: {...I was only given it because of knowledge from me}*. The
best placement of the term ‘I’ in the speech of a slave of Allah is in
statements like: “l am a sinful, erroneous, slave of Allah who seeks
forgiveness, confessing (to Allah)”; as for ‘Mine’ then it is best in
statements like: “Sin, offense, wretchedness, poverty, and
lowliness are mine”; and ‘from me’ is best in statements like:
“Forgive me [what | have done] in earnest and jokingly, by
mistake and intentionally, and all of that from me”.

7 [al-‘A’raf: 12]
*8 [az-Zukhruf: 51]
49 [al-Qasas: 78]
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Part 3
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1. Fighting (literally al-Jihad) has four levels: 1) fighting against the
Self; 2) fighting against Satan; 3) fighting against the Disbelievers;
and 4) fighting against the Hypocrites.
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2. Fighting against the Self also has four levels. One must fight
against the Self in order to: 1) learn (the religion); 2) act upon
what one learns; 3) call others to the religion; and 4) have
patience in the difficulties of calling others to the religion.
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3. Fighting against Satan has two levels: 1) to repel what is cast
towards the slave of Allah of doubts and harmful suspicions
regarding the faith; and 2) to repel what is cast towards the slave
of Allah of corrupting desires and appetites. The first type of
struggle against Satan is followed by certainty (Yagin) and the
second type is followed by patience (Sabr).
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4. Fighting against the Disbelievers and Hypocrites has four levels:
1) to struggle against them with one’s heart; 2) verbally; 3)
through one’s wealth; and 4) with one’s own life. Fighting against
the Disbelievers is more specifically through actions, and it is
verbally with the Hypocrites.
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5. ‘Imam ash-Shafi'1, may Allah have mercy on him, was asked:
“What is best for a man- that he be granted authority or that he
be afflicted?” So he said: “No sooner is he granted authority than
he is afflicted”.
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6. Considering that the pain is such that there is no escape from it
at all, Allah, glorified is He, comforts those who choose slight
sporadic pain over the greater continual pain, according to the
verse: {Those who anticipate meeting Allah then indeed the time
appointed by Allah is forthcoming. And He is the All-Hearer, All-
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Aware}°. So this pain has a fixed duration, no doubt that (its end)
will come, and it is the day of meeting Him.
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7. To come through with flying colors means to dominate a
matter and to be successful in it".
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8. Dhakwan bin “Abd al-Qays had settled in Mecca until he
immigrated to Medina, thus it is said that he was both an
‘immigrant’ (Muhdjir) and a ‘helper’ (‘Ansar).
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9. ‘Usayrim "Amr bin Thabit bin Waqgsh delayed accepting ‘Islam
until the Day of ‘Uhud and he became Muslim at that time; he
fought and was killed before making a single prostration to Allah.
So the Prophet, peace and blessings of Allah upon him, was
informed about him and he said: “He worked little and was
rewarded greatly”>* and he was completely covered in iron
(armor).

*% [al-‘Ankabiit: 5]
*![Paraphrased]
52 Reported by many including al-Bukhart in his Sahih.
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10. When a third of the night of al-"'Agabah passed, seventy-three
men and two women stole away towards the Messenger of Allah,
peace and blessings of Allah upon him. Al-Bara’ bin Ma'rir was
the first to give the oath of allegiance to him that night.
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11. ‘AbG Salamah bin "Abd al-‘Asad was the first to leave for
Medina from Mecca.

12. Umm Ma’bad al-Khuza'iyyah is the one who described the
Prophet, peace and blessings of Allah upon him, during his
emigration.

Lﬁééé\.}&fd} R ?LA)&./G“ ésjmdh‘d)u‘)‘)u»ﬁ
) o5 oS e b wiie b oy
13. The Messenger of Allah, peace and blessings of Allah upon
him, proceeded until he disembarked (from his emigration) in

Quba’, at the place of the tribe of "Amr bin "Awf. He first stayed
with Kulthim bin al-Hidm.
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14. In a long narration it says: “Indeed the sword is the obliterator

of mistakes ... [However] the sword does not obliterate
hypocrisy”.>
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15. “War is deceit (Khud'ah)”>*. [The word ‘Khud'ah’] should have
an ‘a’ on the ‘Kh’, i.e. ‘Khad’ah’, which is more eloquent than a ‘u’
oran ‘i

Thought is before the courage of the brave *** (Thought) is first
and (Courage) is the second adornment>
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16. A group of Muslims gave preference to the opinion of ‘Aba
Bakr over the opinion of "Umar, may Allah be pleased with them

both, concerning the prisoners of war on the Day of Badr, due to
the norms of the matter [of captives] and its agreement with the

> “bn Hibban and ‘Imam ‘Ahmad reported it- al-‘Albani declared it ‘authentic’ and al-

‘Arna’lt declared it ‘weak’.
** Declared “fair due to other chains’ by al-‘Arna’it.
A bayt or line of poetry from the famous Arab poet Abut-Tayyib al-Mutanabbrt (303H-

354H).
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Book of Allah in which Allah had previously permitted them
that.>®
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17. Another line of poetry (Bayt) found in Zad al-Ma'ad:

When the beloved comes with a single fault *** His good qualities
arrive with a thousand intercessors”’
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18. "Abd Allah bin Jahsh said: “Oh Allah, let me meet a man whose
Disbelief is severe and whose anger is intense so that | might fight
him, then he kills me and takes as spoils my [belongings]. Then he
cuts off my nose and ears so that when we meet You say: ‘Oh
*Abd Allah bin Jahsh for what reason were you so mutilated?’ |
will say: ‘For you, Oh Lord’.”>®

**[Paraphrased]

> This Bayt or line of poetry is mentioned regarding the intimate worshipers of Allah
and followers of the Prophet, peace and blessings of Allah upon him, who fought the
polytheists and enemies of ‘Islam in the Holy Month.

*% This report is mentioned in biographies and traditions about battles however is
reported Muallag or suspended without a chain of narration in between the
Companion and ‘Ibn Qayyim.
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19. "Abd Allah bin "Amr bin Haram and "Amr bin al-Jamth were
buried in the same grave due to what existed between them of
affection, so the Prophet, peace and blessings of Allah upon him,
said: “Bury these two who loved one another in the worldly life in
a single grave”.*
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20. Among the advantages of refusing to reply to ‘Abl Sufyan
after the Battle of ‘Uhud when he asked: “Is Muhammad still
amongst you (alive)?” is the insult and diminution. Then when the
Disbelievers thought that those asked about were dead and were
glad about that, the news that they were still alive caused the
happiness of the Disbelievers to be changed into worry and
sorrow.°
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21. Indeed when Allah wishes to honor, support, and help His
slave, He first causes him to suffer a defeat. His support and help

59 At-Tabari, ‘Ibn ‘Abt Shaybabh, al-Bayhaqi and ‘Ibn Hisham related this narration. It was
declared ‘weak’.
60 [Paragraph]
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afterwards is proportionate to how low and defeated His slave
has become.
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22. When Allah mentions the taking of martyrs on the Day of
‘Uhud in the Qur’an, the verse finishes with: {And Allah does not
love the criminals}®. This means ‘wWhomever | do not love, | will
never allow him to reach the rank of martyr’.%
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23. Allah informed (the Companions) that He had forgiven them
after all of that®, and that He was full of favor upon His believing
slaves. It was said to al-Hasan: “How did He forgive them when He
had granted their enemies authority over them to the point that
they killed, mutilated, and harmed them?” So al-Hasan said: “If He
had not forgiven them they would have been completely
eradicated, rather through His forgiveness He repelled from them

*! [Ali “Imran: 140]

62 [Paraphrased]

& During the Battle of ‘Uhud some of the Muslim army disobeyed the Prophet, peace
and blessings of Allah upon him.
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their enemies after they had gathered together to eradicate
them”.
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24. A famous line of poetry states:

Perhaps your criticism is praiseworthy in its ends *** And maybe
bodies recuperate through sickness®*
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A line of poetry from ‘Abut-Tayyib Al-Mutanabbi.
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25. So a majority of creation, rather all of them except for
whosoever Allah wills, suspect about Allah an untruth, an evil
thought (about Him). For indeed human beings predominantly
believe that one whose rights are withheld is deficient of fortune,
and that one deserves more than what Allah has given him and
the speech of (of those in) his condition is: “My Lord has
oppressed me and prevented me from what | deserve” and his
own self bears witness against him in that, and he, with his own
tongue denies Him and does not dare to declare it openly; and
whoever searches his own soul and penetrates knowledge of its
secrets and its designs, he sees in it that the potential latent in
Fire is in the kindling. So strike the kindling of whoever you wish,
for his sparks will inform you about what is in his kindling. And if
you search whoever you wish, truly you will see him place blame
on his fortune, have reproach for it, and [he will submit] a
counterproposal for what has already taken place- (he would
suggest about his fortune) it should have been such and such.
Some will do much of this and some less. Search yourself- are you
free from that?

If you escape from it (such an attitude as mentioned above), you
escape from that which is a great (trial) *** And if not, then
indeed I do not think you will be saved®
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26. Truly actions are like an army for the slave of Allah and an
army against him and it is without fail. So at all times there is a
war party issuing from himself- defeating him or granting him
victory.

% *Abd Allah bin al-Mubarak in his book az-Zuhd, ‘Abi Nu“aym in his book al-Hilyat al-
‘Awliya’, and ad-Daynari in his book al-Mujalisah, all on authority of al-Hasan al-Basri.
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27. The Prophet, peace and blessings of Allah upon him, had four
battles with the Jews: the battle of the tribe Qaynuqa" after the
Battle of Badr; the battle of the tribe of an-Nadir after the Battle
of ‘Uhud; the battle of the tribe of Qurayzah after the Battle of al-
Khandag; and the battle of Khaybar after the Treaty of al-
Hudaybiyah.
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28. Regarding the Slander Event® Allah said about ‘Abi ‘Ayyib
and his likes, [they should have said] {Glory be to You, this is a
great slander}®’, meaning they free their Lord from (the
possibility of) providing for His Prophet an adulterous spouse.
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29. When the revelation came regarding (‘A’ishah’s, may Allah be
pleased with her) absolution from wrongdoing, the Messenger of
Allah, peace and blessings of Allah upon him, commanded that
whoever stated the slander publicly, then they should be

® An incident wherein “A’ishah, may Allah be pleased with her, was accused of infidelity.
&7 [an-Nar: 16]
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punished with one hundred and sixty lashes. The filthy "Abd Allah
bin ‘AbT bin Saltl was not punished despite his being the chief of
the people of slander. It is said that it was because legal
punishments serve as a commutation and expiation for its people,
and the filthy are not deserving of that.
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30. Ka'b bin ‘Asad said®®: “You came to me, by Allah, with the
disgrace of the era, with a rainless cloud that had already poured
out its water, thus it is thundering and throwing lightning with
nothing in it”.
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31. ‘Abil-"As bin ar-Rabrt'a, the spouse of Zaynab, Thumamah bin
‘Athal al-Hanafi, and Nuaym bin Mas'td bin ‘Amir deceived the
tribe of Qurayzah and the confederates on the Day of al-Khandaq.
Al-Judd bin Qays al-Wahid is the one who did not give the oath of
allegiance on the Day of al-Hudaybiyah. Al-Mughirah bin Shu'bah
struck the hand of his uncle "Urwah bin Mas'ud ath-Thaqafi
whenever he touched the beard of the Messenger of Allah, peace
and blessings of Allah upon him.

® This was his response to Huyayy bin ‘Akhtab right before breaking his treaty with the
Prophet, peace and blessings of Allah upon him, and the Battle of al-Khandag.
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32. After al-Hudaybiyah, ‘Umm Kultham bint "Ugbah bin ‘Ab1
Mu ayt came as a runaway from Mecca and the Prophet, peace
and blessings of Allah upon him, did not return her to them. Thus
it is said this nullified the condition regarding [returning] women

and it is said this is a specification of the Sunnah by the Qur’an
which is very rare.
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33. Ja'far at-Tayyar was the first to intentionally wound® his
horse in the path of Allah.
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34. "Abd Allah bin Rawahah said on the Day of Mu’tah:

Still I ask the Most Merciful for forgiveness *** And a stroke,
possessing ease, expelling froth;

 In other reports it says that he ‘hamstrung’ his horse, which means to hobble it by
cutting the hamstrings. This is partly to ensure that the horse will not be taken by the
enemy and used and also to show complete conviction to fight until killed.
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Or a stab with two hot hands prepared *** With a spear,
penetrating the bowels and the center;

Until it was said when they passed upon my body *** Oh, what a
warrior Allah guided and he had followed the right way.
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35. Truly the flesh of dead animals is only prohibited due to the
coagulation of the humors and excretions, and the impure blood
remaining in it; and the slaughter, when it eliminates that blood
and those excretions, it is the reason for its being permissible; and
if [impure blood does] not [remain in it], then the dead animal
does not demand the said prohibition. Thus indeed [the
permissibility] is a result of the slaughter just as occurs in other
things like the locust and fish. Thus there is no difference whether
the fish dies in the water or on the shore!
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36. Read the story of how ‘Abu Sufyan bin al-Harith became
Muslim on page 352 for indeed it is amazing.
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37. The Prophet, peace and blessings of Allah upon him, prayed
on the Day of the Conquest of Mecca eight units of prayer in the
house of Umm Han1” which the people thought was the prayer of
ad-Duha (forenoon prayer) however it was the prayer of
Conquest. Whenever Muslim commanders conquered a fortress
or town they would pray this prayer following the conquest which
was first practiced by the Prophet, peace and blessings of Allah
upon him.
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38. From among the affairs of Allah, exalted and extolled is He, is
that He places right before great matters a prelude serving as a
gateway and warning ... The events surrounding ‘Isa (Jesus) were
preceded by the events surrounding Zakariya’; the cancellation of
the direction of the prayer was preceded by the construction of
the House; the dispatch of the Prophet, peace and blessings of
Allah upon him, was preceded by reports of talk and dreams
which proved true; the emigration was a prelude to permission to
fight; and the Treaty of al-Hudaybiyah was a prelude to the
conquest of Mecca.
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39. Whoever curses the Prophet, peace and blessings of Allah
upon him, should be killed. In the time of the Prophet, peace and
blessings of Allah upon him, it was the right of the Prophet, peace
and blessings of Allah upon him, to kill or forgive the one who
cursed him however after the Prophet’s passing, (the only option
is to) kill the offender.
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40. The Prophet, peace and blessings of Allah upon him, killed
Magqis bin Subalah and ‘Ibn Khatal in Mecca, since an hour of
warfare was permitted for him alone on the Day of the Conquest
of Mecca.
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41. To intend [something] from the beginning of speaking or
before concluding is not stipulated in the formulation of
exceptions (to rulings).
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42. 1t is authentically reported that "Abd Allah bin "Amr would

write narrations of the Prophet, peace and blessings of Allah upon
him, and whatever pages he wrote were called ‘as-Sadiqah’.
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43. If one of the fighters who have taken spoils dies before the
division of the spoils, his share is divided among the remaining

fighters aside from what is left for his estate. As for if he dies after
the division of spoils then his share belongs to his estate.
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44. The first fifth portion of spoils of war was taken from the
spoils of al-Bara’ bin Malik [which he took] from (the spoils) of the
Persian leader of the chiefs in Bahrain. ‘Umar, may Allah be
pleased with him, took the fifth portion for the ‘Islamic state
which amounted to 30,000.
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45. The Prophet, peace and blessings of Allah upon him, was the
first to launch a catapult in ‘Islam; with it he struck the fortresses
of Ta'if.
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46. The verses of poetry beginning with “Al-Badr overtook us
unaware...” was really on the day Muslims returned from the
Expedition of Tablk and not the Day of Emigration since the
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Mountain Paths of Farewell are seen from the direction of ash-
Sham and not Medina.
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47. The verse: {...and the three left behind...}"° [means]- those
whom Allah mentioned do not refer to just anyone we left behind
from battle, rather it only refers to those we left behind and
whose matter was postponed whereof he swore an oath to Him,
gave an excuse to Him, and it was accepted from that person.
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48. The Prophet, peace and blessings of Allah upon him, said:
“Indeed Allah, exalted and extolled is He, laughs at your passion
for, your emphasis on, and the proximity of your relief”. So a
Bedouin said: “Oh Messenger of Allah, does our Lord, exalted and
extolled is He, really laugh?” He, peace and blessings of Allah
upon him, said: “Yes”. Then the Bedouin said: “We will never be
bereft of good from a Lord who laughs”. So the Prophet, peace
and blessings of Allah upon him, laughed at his comment’*.
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70 [at-Tawbah: 117]
7 Reported by Ibn Majah and ‘Ahmad; declared ‘weak’ by al-‘Arna’Gt and al-‘Albani.

63



sl 48 cble ek #** e GA\ e 53 Ul
A ag e Ll °33:mazs&uu*s}\

49. So "Ali, may Allah be pleased with him, said on the Day of
Khaybar:

I am he who my mother named ‘lion’ *** |ike a lion of the jungle,
his sight, unpleasant *** | pay them back an amount, the measure
of the Sandarah tree”?
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50. Temporary marriages were prohibited on the Day of the
Conquest of Mecca and not the Day of Khaybar. The narration of
"AlT on the matter is due to the flexibility of ‘lbn Abbas in his
verdict regarding temporary marriages, so "All mentioned what he
did. Thus the narration mentions the prohibition of domesticated
donkey meat on the Day of Khaybar and the prohibition of
temporary marriages but many assumed that "Ali intended that
both matters were declared prohibited on that day.
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72 . . . . . .
It is a tree which is used for producing sinew and arrows and the metaphor is meant
to convey a sense of more than normal or more than it appears.
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51. It is allowed for a person to lie about himself or someone else
when it does not entail harming the other person and when he
can obtain his right through a lie, as in the case of al-Hajjaj bin
Hubat, may Allah be pleased with him, when he made off with his
wealth from Mecca and at the time he lied and said that the
Prophet, peace and blessings of Allah upon him, was defeated in
Khaybar and was taken captive...
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52. In the story about "Abd Allah bin Hudhafah, may Allah be
pleased with him, the Messenger of Allah, peace and blessings of
Allah upon him, granted him command of the army, and “Abd
Allah ordered those who accompanied him to build a fire and go
into it. ‘lbn Qayyim says in relation to this: “So since this is a ruling
related to someone who torments himself in obedience to the
authorities, then how much less permissible is it with regards to
tormenting another Muslim in obedience to authorities?”.
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53. Allah destined that the grave of Maymunah bint al-Harith bin
Hazn al-'Amariyyah be in Sarif where the Prophet, peace and
blessings of Allah upon him, consummated his marriage with her.
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54. The correct view is that it is permissible to advance the
expiation before the breaking of an oath.
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55. The desistance from killing the Hypocrites in the lifetime of
the Prophet, peace and blessings of Allah upon him, for the
common good involved: the reconciliation of hearts over the
Messenger of Allah; unification of people’s speech about him;
killing them would cause repulsion and ‘Islam is far removed from
being repulsive; and the Messenger of Allah, peace and blessings
of Allah upon him, was very concerned about the unity of people.
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56. We dislike for the burial of the dead to take place at night,
rather we refrain from it unless there is a need or overriding
general benefit.
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57. Allah, glorified and exalted is He, punishes a person who does
not seize an opportunity for good, when He has opened a door to
it, by intervening between that person’s heart and will. Thus it is
not possible for a person (to seize an opportunity for good)
thereafter, as a punishment for him. So whoever does not
respond to Allah and His Messenger when called upon has a block
placed between his heart and his will. {Oh you who believe- obey
and respond to Allah and the Messenger when he calls you to
what gives you life and know that Allah intervenes between a
man and his heart...}”
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58. When you see the canine teeth of the lion protruding *** Then
don’t assume that the lion is smiling”*
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59. Thus the bitter things in the beginning are sweet things in the

end and the sweet things in the beginning are bitter things in the
end.

7 [al-‘Anfal: 24]
" A line of poetry from ‘Abat-Tayyar al-Mutanabbi
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60. Ka'b, may Allah be pleased with him, said (upon being
ostracized by the Muslims): “Thus the world shunned me and it
was no longer that which | recognized”, and this is acquired by the
fearful, sad, grief-stricken person whereas the Hypocrite’s heart is
dead and does not sense that.
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61. Regarding the command of the Prophet, peace and blessings
of Allah upon him, that the three who lagged behind from the war
expedition be separated from their wives, then this served as a
glad tiding in advance of relief and victory from two perspectives:
1) the Prophet’s, peace and blessings of Allah upon him, speaking
to them and his message to them; and 2) to seclude themselves
from women was a warning and direction to them to strive and
exert themselves in worship and to tighten their lower garments
(get prepared for a strong effort) and to seclude themselves from
places of entertainment and enjoyment and interference from it
through dedication in worship. In this is an indication of the
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proximity of relief and that whatever reproach had remained was
an easy matter.
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62. ‘Abul-Barakat is Shaykh "Abd as-Salam bin "Abd Allah bin ‘Abil-
Qasim al-Harrani, the grandfather of ‘Ibn Taymiyyah.
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63. In Sahih al-Bukhdri, the Prophet, peace and blessings of Allah
upon him, said: “While | was asleep | was given the warehouses of
the earth, then there was placed in my hands two bracelets of
gold, so it became heavy on me and worried me. Next Allah
suggested to me that | blow on them, so | blew on them and they
left. Thus |l interpreted [the two bracelets as] the two liars who |
was in between- one in San'a@’,” and one in al-Yamamah’®”. ‘Ibn
Qayyim says: “This narration is among the greatest virtues of as-

>This liar was called al-'Ansi.
’® This liar was called al-Musaylimah.
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Siddig”’, for the Prophet, peace and blessings of Allah upon him,
blew on the two bracelets with his breath and they flew away,

and as-Siddig was that ‘breath’ that blew on Musaylimah and
made him fly away”.

Thus | said to him ‘Raise it to you then grant it life *** With your
breath, and provide for it a proportionate sustenance’.
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64. The Prophet, peace and blessings of Allah upon him, called
Medina other than ‘The Fever’’® and ‘Mother of the Stricken’”®

"7*Aba Bakr, may Allah be pleased with him.
78 . -
In Arabic al-Humma.

In Arabic ‘Umm Mildam- from al-Ladm, meaning ‘to strike with something heavy
enough to hear it’.
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Part 4
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1. It is not from the Prophet’s, peace and blessings of Allah upon
him, guidance or the guidance of his Companions, may Allah be
pleased with them, to employ synthesized treatments called
‘Agrabadhin’.
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2. The affirmation of that is that treatment is related to the type
of diet thus the nation and group whose diet is predominantly
natural has very little sickness and their remedy is natural. The
inhabitants of cities whose diet is predominantly synthesized

require synthesized treatment; whereas the inhabitants of the
deserts and rural areas are like the first group.
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3. Having a healthy body without a healthy heart is of no benefit.
Damage of the body along with a healthy heart carries much less
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significant harm and is a short-lived condition ending in beneficial,
complete health.
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4. Some of the Salaf (pious predecessors) said: “An example for

the Companions of Muhammad is the eye and the remedy for the
eye is to abandon rubbing it”.
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5. Al-Harith bin Kaldah®said: “Diet is the chief of remedies and

the stomach is the house of the disease- all stomachs become
accustomed to any (eating) habit”.
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6. Allah, exalted is He, states:{...or whenever a Messenger comes
to you with anything your selves do not desire you grow
arrogant then you denied one group and you kill another}®!
Thus ‘denial’ is in the past tense and ‘kill’ is in the future tense
indicating their ensuing attempt at murdering the Prophet, peace

& There is debate about his being a Companion of the Prophet, peace and blessings of
Allah upon him, or not, however it is said that the Prophet told people who were sick to
seek treatment from him.

& [al-Bagarah: 84]
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and blessings of Allah upon him, with a poisoned piece of lamb
meat.
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7. People differed over the meaning of ‘reveal/send down’ in the
statement of the Prophet, peace and blessings of Allah upon him:
“Allah does not send down a disease except he also sends down
the remedy"gz. Some said it is [Allah’s] informing His creation of it
and others said it is His creating both of them and placing them
both in the world. Still others held that it is [Allah’s] revealing
them by means of deputized angels and others held that it was by
means of sending down water from the sky for through it comes
nutrients, sustenance, remedies, diseases, as well as the
instruments for all of that, their means, possibilities, and
integrants.
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82 Al-Bukhari reported it in his Sahih.
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8. From the cure (for the sick) is that the fire of his misery should
be extinguished with the cold of observing the people of
misfortunes. Just because one knows that the tribe of Sa'd is in
every valley, if he looks right does he see but tribulation? And if
he bends left does he see but sorrow? And if he searches the
world, he will see everywhere affliction, either through a lost
loved one or adversity. And the evil in the world is like a dream or
like fleeting shadows, if (the world) gives a few smiles, she makes
many cry, and if she makes one happy for a day, she distresses for
an age; if she causes a little joy, she prevents it for a long time;
she does not fill a land with good except she fills it with tears, and
she does cause delight with a day of joys except she conceals a
day of evils. ‘Ibn Mas'td, may Allah be pleased with him, said:
“For every joy is grief, and a house will not be filled with joy
except it will be filled with sadness”. ‘Ibn Sirin said: “There was
not ever laughter except it was followed after by crying”.
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9. ‘Ahmad bin "Abd Rabbih, author of al-'Aqd said:
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So that the world is not just tender brush *** When a side of her
becomes green, a side dries up.
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10. Huragah bint al-Nu'man®was told while in her prime: “Why
are you crying? Perhaps someone harmed you?” She said: “No.
Rather | see affluence in my people and rarely is a land filled with
delight except it is filled with grief”.
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11. It was said regarding ‘fever’-

The expiator of sins visited and said farewell *** Woe to her from
a visitor and one who has departed

She spoke and had already decided on her departure *** ‘What do
you want?’ So | said: ‘That you not return’.

& A famous poet from al-Hirah in Iraq, she was said to have met Sa“d bin ‘Abt Waqqas,
may Allah be pleased with him; she died in 74AH.
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12. The Prophet, peace and blessings of Allah upon him,
prohibited anyone from leaving the land in which there is a plague
since travel calls for increased movement and additional exertion,
both causes of the aggravation of sickness in the body.
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13. There are certain phrases in which the appending of the
subject at the end is intended to emphasize the first term, the
wording, and the meaning. For example, phrases that follow this
pattern are: ‘A flowing of the heat’; ‘The Completion of goodness’;
‘A sought after good’; ‘A tenacious Satan’.
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14. Al-Laddd is what is placed in one side of the mouth. The word
is taken from the word which means ‘the flanks of the valley’ as
they are its ‘sides’. As for al-Wajar, then it is in the middle of the
mouth.
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15. The ages of mankind are seven: Tifl, or infancy, lasts until the
age of seven; then Sabi, or childhood, lasts until the age of
fourteen; then Murahiq, or adolescence; then Shab, or youth;
then Kahl, or middle-age; then Shaykh, or maturity; then Haram,
or old-age, which lasts until the end of one’s life.

:.~,1'S/ d@
Capda LAl o500 S0l * %% 36 WAL 008 36

o35 G A1 G4l ® A 0B 51 3 Gy Ly
16. "Algamah, may Allah be pleased with him, said:

So if you asked me about women then indeed | *** Am aware of
the remedy for women, a doctor;

When the head of a man becomes gray or his wealth becomes
reduced *** Then there is no share for him of their love.
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17. The foundation of medicine is expertise in things and skill with
them.
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18. Someone who has been bewitched is called Matbdb, or
‘treated’, as a good omen in his cure; just as someone stung is
called Salim, or ‘healthy’. The dangerous desert in which there is

78



no water is called Mafazah, or ‘place of escape’, as a good omen
in escaping from danger.
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19. Shaving the head has three categories: 1) ritual and piety; 2)
innovation and polytheism; or 3) necessity and treatment.
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20. The most honorable act of submission is the submission
[found] in the prayer. The scholars, those who appear like
scholars, and the tyrants all participate in it. The scholars took
from it what is most honorable of it and that is the prostration.
Those who appear like scholars took from it the bowing, thus
when some of them meet each other, they bow just the same as
the one in prayer bows to his Lord. The tyrants took from the

prayer standing, thus the free and the slave of Allah stand for
their leaders, as an act of worship for them while they are sitting.
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21. “Indeed the evil-eye drives a man into the grave and the
camel into the cooking pot”®*.
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22. All those who harm others with the evil-eye are jealous
however not every jealous person is one who harms others with
the evil-eye.
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23. The chapter of as-Samad was distinguished to the point that it
became equal to one-third of the Qur’an. So part of its distinction
is in giving Allah’s name as as-Samad which affirms every
perfection. Then there is His being self-sufficient and far above
being exemplified or made similar to anything else. And lastly, the
chapter is distinguished by its pointing out the oneness of Allah
and negating all partners for the Master of Sublimity. These three
principles combine to form Tawhid or the Concept of the Oneness
of Allah, i.e. true monotheism.
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8 This narration is reported on authority of Jabir bin “"Abd Allah, adh-Dhahabrt and as-
Sakhawi declared it ‘weak’.
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24. Know that if one reaches the extremes of grief then, then at
the end of his ordeal (he leans) towards patience out of
compulsion, it is not praiseworthy and he is not rewarded. Some
of the wise said: “The prudent does in the first day of misfortune
what the ignorant one does after several days; and he who has
not endure with the patience of nobles, has been unmindful with
the oblivion of beasts”. In the Sahih collections of al-Bukhari and
Muslim, the Messenger of Allah, peace and blessings of Allah
upon him, said: “Patience upon sudden adversity is the most
proper”.
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25. ‘Imran bin Husayn, may Allah be pleased with him, was saying
during his illness: “Most beloved to me is what is most beloved to
[Allah]”.
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26. Ash-Shaykh “Abd al-Qadir, may Allah have mercy on him, said:
“Oh my son, indeed calamity does not come in order to destroy
you, rather it only comes in order to test your patience and your

Belief. Oh my son, the decree (A/-Qadr) is a predator and
predators do not eat the flesh of the dead”.
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27. Is a bitter thing not tolerable for an hour in exchange for
sweetness forever? Ignominy for an hour for an eternity of honor?
And tribulation for an hour for an eternity of well-being? The
majority of people prefer the temporary sweetness over the
eternal delight, meaning the life of this world over the Afterlife.
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28. The supplication upon suffering is: “There is no one worthy of
worship but Allah, the Majestic, the Forbearing. There is no one
worthy of worship but Allah, Lord of the Mighty Throne. There is
no one worthy of worship but Allah, Lord of the seven heavens
and the earth, Lord of the Noble Throne”®.
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& Reported by al-Bukhari and Muslim.
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29. The Self initially is formed as an ignorant oppressor. Thus it is
due to its ignorance that [the Self] thinks its cure is in following its
whims, while there is only its destruction and ruin in that. And it is
due to [the Self’s] oppression that it does not approach the
healing adviser, rather (the Self) places the disease in the position
of the remedy and then has confidence (in the disease); and it
places the remedy in the position of the disease then keeps away
from (the remedy). Thus there are produced from its preference
for disease and its avoidance of the remedy types of illnesses and
ailments which fail to be cured and in addition are impossible to
recover from. The ultimate calamity is that (the Self) fastens that
to divine decree. The strangest thing is [the Self] frees itself (from
responsibility) and constantly blames its Lord through its state of
being, and the blame heightens until the tongue is permitted (by
the Self to utter the blame against Allah).
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30. The attribute of Eternity is included for all the Attributes of
(Allah’s) Actions.
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31. In the supplication of the Prophet, peace and blessings of
Allah upon him, that his Lord guide him when there is a dispute
about the truth, by His leave- and since true life cannot be except
through knowledge of guidance- (the Prophet, peace and
blessings of Allah upon him) mentioned the angels Gabriel,
Michael, and Israfel. He, peace and blessings of Allah upon him,
mentioned them because Gabriel is entrusted with Revelation and
it is the life of the heart; Michael is entrusted with the rain and it
is the life of the physical bodies; Israfel is entrusted with blowing
the horn and it is the life after death [i.e. the Resurrection].
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32. Indeed the causes of oppression are the wants of the
oppressor, his desires, ignorance, or foolishness; thus it is
impossible for [oppression] to issue forth from one who is
knowledgeable of everything, self-sufficient from everything, one
who everything is in need of Him, and who is the wisest of judges
[i.e. Allah].
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33. Disobedience and moral corruption obligate worry, grief, fear,
sorrow, restriction of the chest, and diseases of the heart until its
people, when they fulfill their desires from it and their selves
become weary of what they committed, they return to
[disobedience and moral corruption] again thinking they can rid
themselves of it through their chests restriction, worry, and grief;
just as the leader of wickedness [al-‘A’sha Maymin bin Qays] said:

And a glass | drank for enjoyment *** And with another, | sought
treatment from it, through it.
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34. Al-’Imam ‘Ahmad, may Allah have mercy on him, said: “When
four things are combined with eating then it is perfected: 1) to
mention the name of Allah at the beginning; 2) to praise Allah at
the end, 3) to increase the number of hands upon it®; and 4) for it
to be from a permissible source”.

15 Hes e it S eiliagy Llidh) Ao O Al il
(4l oA el CARA (s

35. To ruin a water skin is to fold its mouth over and arch it and
then drink from it. From this action comes the word Mukhannath
or ‘a male who acts like women in his softness’ and that is due to
him being super loose in his (speech) and motion.

|t means to invite others and increase the number of people who partake in the meal
as was the tradition of the Prophet, peace and blessings of Allah upon him.
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36. Sleeping during the day has three types: appropriate,
worrying, and foolish. The appropriate type is to sleep at mid-day
as was the habit of the Prophet, peace and blessings of Allah upon
him. The worrying type is to sleep before mid-day, distracted from

the affairs of the world and the Afterlife. The foolish type is to
sleep in the afternoon before the sunset.
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37. It has been said that the wisdom in sleeping on the right side
is in the sleeper not sleeping deeply because the heart inclines to
the left side. Thus when a person sleeps upon his right side, the
heart seeks to settle itself in its normal left side and that prevents
the sleeper from settling and he finds it bothersome to his sleep.
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38. Considering that the heart has two forces: the force of
seeking, or longing, and the force of flight, or fear, and the slave
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of Allah seeks what interests him, and flees from what would
harm him- the two matters are joined in complete entrustment
and directing of one’s self [to Allah], so [a slave of Allah] says (to
his Lord): “seeking You and fearful of You”.
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Part5
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1. Whoever marries or commits adultery with his father’s wife or

with one he is not allowed to marry, he should be killed and his
wealth given to the treasury of the Muslims (in one opinion).
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2. Whoever frees himself from the hand of an oppressor and then
by that the oppressor himself loses his life, or any of his limbs or
wealth- then it is a loss without guarantee®’.
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3. Al’Imam ‘Ahmad, may Allah have mercy on him, said:
“Everyone for whom the punishment of amputation (for theft) is
stayed, the compensation owed (to the plaintiff) is multiplied”.
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4. Cursing the Prophet, peace and blessings of Allah upon him, is
an offense for which a death sentence is obligatory.

¥ Where normally under ‘Islamic Law injury or loss of life is guaranteed by equal
physical retaliation imposed on the offender or monetary compensation at the
discretion of the plaintiff, in this case the oppressor has no right to either recourse.
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5. Testimony over a sealed will is permissible.
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6. ‘Ibn “"Abbas, may Allah be pleased with him, said: “The
Messenger of Allah, peace and blessings of Allah upon him, was
given the choice between ransoming, giving as a gift, killing, or

enslaving captives, and he did whatever he wished to”. This is the
truth of which there is no other view except it.
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7. In the division of the spoils of war, the horse rider was given
three shares and the foot soldier a single share.
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8. The Prophet, peace and blessings of Allah upon him, never
accepted a gift from a warring polytheist.
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9. The servant-Messenger like our Messenger, peace and
blessings of Allah upon him, does not conduct himself except by
the command of his Master and the One who sent him, while the
autonomous-Messenger can give to whom he pleases and
withhold from whom he pleases, just as Allah says about the
autonomous-Messenger Solomon: {This is Our gift (to you), so
give it as a gift or withhold it without calculations}*®. This had
been offered to our Prophet, peace and blessings of Allah upon
him, however he declined it for something which was of a higher
level than it, and that is pure servitude.
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10. The customarily stipulated condition is like the verbally
stipulated condition, i.e. it doesn’t have to be stated.
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8 [sad: 39]
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11. The Prophet, peace and blessings of Allah upon him, did not
allow “AlT to marry the daughter of ‘Ab1Jahl (the archenemy of the
Prophet, peace and blessings of Allah upon him) and in his
prevention of that is an amazing wisdom: the wife occupies a
status proportionate to that of her husband, thus if she was
herself on a high level and her husband was as well, she would
occupy a high level on her own and through her husband, and this
was the case with Fatimah, may Allah be pleased with her, as well
as "All, may Allah be pleased with him. However, Allah would not
have the daughter of ‘Abi Jahl on the same level as Fatimah,
either on her own merit or through marriage to "Ali, due to what
there was of distinction between them.
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12. "Umar, may Allah be pleased with him, said to "Ali, may Allah
be pleased with him, when he mentioned his view regarding
coitus interruptus: “You are correct. May Allah lengthen your life”;
and this is used as an argument against whoever objects to the
permissibility of supplicating for the lengthening of a man’s
lifetime.
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13. "Umar bin al-Khattab, may Allah be pleased with him, said:
“The [purchased] slave can marry [a maximum of] two [wives],
[declare] divorce twice [instead of 3], and his wife counts two

menstrual cycles [for her ‘Iddah®)”.
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14. The term al-Hakam, meaning ‘arbiter’, is more informative
than the term al-Hakim, meaning ‘ruler’, since al-Hakam is an
attribute of similitude in the form of an active participle indicating
a permanent state, and there is no difference of opinion between
the experts in Arabic regarding that™.
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15. If a couple wants to get back together after the contract of

annulment (Khul) then there are two opinions: 1) it is not
permissible until the waiting period is completed and another

ceremony is performed, and 2) it is permissible as long as it is
during the waiting period and there is a witness for the reunion.
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16. Annulment (Khul’) is considered a cancellation by any term
used to the point of using the term divorce itself.

¥ e., the amount of time required for a divorced woman to wait before remarrying.

% And this is why Allah, exalted is He, used the term al-Hakam in an-Nisa’: 35.
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17. A woman said to her husband: “Give me a nickname”. So he
called her ‘gazelle’. Then she said: “You did not say anything”. He
then said: “Tell me what | should call you by”. She said: “Call me
free, divorced”. So he said: “You are free, divorced”. So she went
to ‘Umar bin al-Khattab and said: “Indeed my husband has
divorced me”. So her husband came and told him the story and
“Umar, may Allah be pleased with him, rebuked her and told her
husband: “Take her by the hand and rebuke her®*”.
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18. For every single person is a resource they cannot reach

beyond and a path they cannot overstep. Truly whoever carries

the burden to where his intellectual ability leads him and
proceeds to where his steps lead him is excused®.
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19. Al-’Imam ‘Ahmad said: “A single witness and the swearing of
oaths are only for issues dealing with wealth specifically”.

o Meaning that "Umar did not accept the divorce as final.
%2 Excused from what he could not obtain of knowledge in legal matters.
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20. Prohibiting oneself from a spouse is a great oath- its expiation
is [the same] expiation due for declaring her Zihar®; and for a
lesser oath regarding anything except that- its expiation is [the
same] expiation due for [breaking an oath in which one has]
sworn by Allah.
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21. In the Jami® of at-Tirmidh1 on authority of ‘lbn "Abbas, may
Allah be pleased with him, is a narration wherein a man who had
declared his wife Zihar and afterwards had intimacy with her
came to the Prophet, peace and blessings of Allah upon him; so
the man said to the Prophet, peace and blessings of Allah upon
him: “Oh Messenger of Allah, indeed | have declared my wife as
Zihar and afterwards had relations with her before performing the
expiation”. The Prophet, peace and blessings of Allah upon him,
said: “And what caused you to do that [i.e. return to her], may
Allah have mercy on you?” The man said: “l saw her ankle
bracelet in the moon light [i.e., | was attracted to her again]”. The
Prophet, peace and blessings of Allah upon him, said: “Do not

% Literally saying to one’s wife ‘you are like the back of my mother’ or prohibited to me.
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approach her until you have performed what Allah has
commanded you (of the expiation due)”®*.
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22. A principle of ‘Islamic Law is that the one who takes an oath
should be from the stronger party between the litigants.
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23. The ways of establishing lineage are four: 1) the bed; 2) the
claim of the father [al-‘Istilhdaq], 3) the testimony of two witnesses
[al-Bayyinah]; and 4) resemblance [al-Qafah]. The first three are
agreed upon.
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24. [Regarding divorces] the care of a small child has two
categories: 1) the father has priority over the mother and those
on her side with respect to the domain of wealth and marriage; 2)
the mother has priority over the father with respect to the
domain of upbringing and nursing.

9 Reported by ‘Abl Dawud, an-Nasa’l, at-Tirmidhi, and ‘lbn Majah with different
wordings but all ‘authentic’ due to the various witnessing reports.
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25. [Regarding the death of one or both parents] each female has
priority over the position of the male (in the upbringing of a child)
with the exception of the precedence of the relatives of the father
over the relatives of the mother.
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26. "Al bin ‘Abi Talib, may Allah be pleased with him, said: “If men
followed the command of Allah regarding divorce, then a man
would never himself actively pursue to divorce a woman.”
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27. The narration of Sahlah bint Suhayl [the wife of ‘Abl
Hudhayfah, regarding the nursing of Salim] is not abrogated,
specific, or general with respect to everyone, rather it is only a
concession [Rukhsah] due to the necessity of one who cannot
manage without entering the presence of a woman and due to
the difficulty of her being constantly veiled from him, like the
situation of Salim and the wife of ‘Abu Hudhayfah.
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28. As for [their] opinion: ‘Indeed the Prophet, peace and
blessings of Allah upon him, explained the term Quri’ with
meaning upon becoming cleansed, then by Allah, if the command
was as such, truly [they] did not precede us in saying that it is
upon becoming cleansed, and indeed we took the initiative of
believing in and acting upon this view.

Sulayma says: ‘In case you stayed in our land...” *** And she did
not know that | was already walking around for residence.
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29. The narration was free from hidden defects when it was a
proof for you. Then, when those who argued with you offered it
as an argument against you, the opposing hidden defect befell it,
and how similar is it to the statement:

It was bitter without you and when it led *** to you, it received
your publicity; then it became agreeable.
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30. On authority of Hisham, on authority of "Urwah, on authority
of "Umar, may Allah be pleased with him: “Know, oh people,
greediness is poverty, and despair is wealth; and when a man

feels despair from something, he will not run after it”.
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31. The Prophet, peace and blessings of Allah upon him, said:
“Allah and His Messenger prohibited the sale of intoxicants, the
flesh of improperly slaughtered animals and pigs, and idols” .
‘lIbn Qayyim said: “These comprehensive phrases comprise three
types of prohibition: drinks which impair the mind; foods which
damage the health; nourishing one’s self with an impure diet; and
objects which spoil various religions and call to tribulation and

polytheism”.

» Reported in Az-Zuhd by ‘Ibn al-Mubarak and Hilyat al-‘Awliya’ by ‘Abl Nu’aym.
% Reported in the major collections and by al-Bukhari in his Sahih.
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32. The topic of profiting [in transactions] is wider than the topic
of sales- for not everything which is prohibited to sell is prohibited
to profit from; rather there is no direct correlation between them.
So prohibitions regarding profiting are not derived from
prohibitions regarding sales.
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33. Regarding the one who takes what is not lawfully his, and
wants to get rid of it- if it was taken without the consent of its
owner and the owner did not receive compensation, it is returned
to him. If it is impossible to return it to [the owner], the one who
took it should settle it [with the owner] as a debt he knows is due
from him. If that is impossible [due to the death of the owner]
then he should return it to the person’s estate. If that is
impossible, the one who took it should give away [what he took]
in charity on [the owner’s] behalf, then if the owner chooses the
right of its reward on the Day of Resurrection, it is his. If the
[owner] insists on taking the good deeds of the one who
unlawfully took [his belongings], the owner will receive an
amount equal to what was lost, and the reward of charity is for
the one who gave it in charity, just as is affirmed on authority of
the Companions, may Allah be pleased with them. If what was
taken was with the consent of the patron and it was taken in
exchange for something prohibited, like the one who is
compensated for intoxicants, pigs, fornication or lewdness, then it
is not obligatory to return the cost to the patron since he gave it
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by his own choice and received something prohibited in exchange.
Thus it is not permissible for him to have both the cost and the
exchanged service or good. That would be support for him in sin
and oppression as well as a facilitation of the performer of
disobedience. What do the fornicator and committers of lewdness
intend when they realize their calumny and seek to return the
wealth? This is that which ‘Islamic Law is safeguarded from
coming with and it was not permitted to speak about it, as it
involves the combination of oppression, lewdness, and treachery.
Among the most disgraceful of disgraces is when one receives his
compensation back from the one he fornicated with, furthermore
that what he gave her be returned by force. Also what is repulsive
about this is the persistence of divisions between the wise when
‘Islamic Law has not come with anything about it however it is not
appealing for the receiver to consume it either. It is a filthy matter
just as the Messenger of Allah, peace and blessings of Allah upon
him, ruled about it and rather its filthiness is due to the evil of
profiting from it not due merely to the oppression of the one who
it was taken from. Thus the path of getting rid of it and complete
repentance is in giving it away in charity. And if one is in need of it
then he can take the amount he needs and give the rest in charity.
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34. The Prophet, peace and blessings of Allah upon him, said”’:

“Join our predecessor, the righteous Uthman bin Maz'an” .

7 .e. to his daughter upon her death. There are some reports that say it was Zaynab,

and some that say it was Rugayyah, may Allah be pleased with them both [see al-‘IstT"ab
by ‘Ibn “Abd al-Barr].

% Reported in Musnad ‘Ahmad and declared ‘weak’ by al-‘Arna’Gt. Uthman bin Maz'un,
may Allah be pleased with him, is reported to be the 14" person to embrace Islam, he
made Hijrah twice, fought in the Battle of Badr, was the first to be buried in al-Baqr’
cemetery, and the first of the Muhajjirin to die in Medina after Badr [Ibid].

101



All praise is due to Allah, Lord of the worlds. May the peace and
blessings of Allah be upon the Prophet Muhammad, upon his
people, his Companions, and all those who follow them sincerely
until the Day of Resurrection. Amin.
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