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The chain of narration through which
Dr. al-Minisi transmits the poem from al-‘Ibiyari is:

Walid al-Minisi, on authority of
ash-Shaykh "Abd ar-Rahman bin "Abd al-Hayy al-Kittanr,
on authority of ash-Shaykh Yusuf bin ‘Isma’il an-Nabhani,
on authority of the author,
ash-Shaykh "Abd al-Hadt al-‘Ibiyarr.

The chain of narration through which Dr. al-Minisi
transmits the poem from as-Suyuti is:

Walid al-Minisi, on authority of ash-Shaykh Muhammad bin
"Abd ar-Razzaq al-Khatib ad-Dimashq,
on authority of ‘Abin-Nasr Muhammad bin "Abd al-Qadir
al-Khatib ad-Dimashqi [d.1324AH],
on authority of Muhammad "Umar bin "Abd al-Ghani
al-Ghazzi [d.1277AH],
on authority of ‘Abil-Barakat Mustafa bin Muhammad
ar-Rahmati [d.1205AH],
on authority of "Abd al-Karim bin ‘Ahmad bin "Alwan
ash-Sharabati al-Halabi [d.1178AH],
on authority of al-Jamal Yasuf bin Husayn al-Halabir,
on authority of Muhammad ‘Abil-Mawahib bin "Abd al-Baqi bin
"Abd al-Qadir al-Hanbali [d.1071AH],
on authority of "Abd ar-Rahman bin Yusuf bin
"AlT al-Buhuti al-Hanbali [d.1089AH],
on authority of ash-Shams Muhammad bin "Abd ar-Rahman bin
Al al-"Algami [d.963AH],
on authority of al-Jalal as-Suyuti [d.911AH].
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The Poem

The scholar "Abd al-Hadi Naja Radwan Naja bin Muhammad al-‘Ibiyari ash-Shafi'i, may Allah have
mercy on him, said:

1- All Praise is due to Allah, my Lord, and prayers along with
Blessings for the Chosen One, the final Prophet and heir.

2- And here is a poem for the abrogated and its abrogating
From the Quran, outshining pearls dispersed in air.

3- Abrogated, its verses are twenty, put down in writing
By ash-Shaykh as-Suyiti, when he examined with care.

4- Verses of the testament for close relatives and their generality
Is [abrogated] by the [verse] of bequest or the famous narration, sound in its affair.

5- The resemblance in the verse of fasting, comes to [the abrogation], {It’s permitted for you}.
Afterwards, abrogating what had been forbidden to share.

6- {Fighting in a forbidden month} is abrogated by:
{Kill them wherever they are}, as was cited [about warfare].
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7-Like this, the man {facing wherever he wills} is [abrogated] by what is
Considered in: {Turn your face towards the direction of the House [for prayer]}.

8- And {fear Allah as He should be} is abrogated by the verse {As much...}
Proved true in the report, {...As you can bear}.

9- {Living expenses for a year} by what is in the verses of {four...
Months}, it has an abrogation as is known everywhere.

10- And abrogation is true for {...or you conceal it, He will take you to account}
By {[Allah] burdens not...} as the seal of the chapter is written there.

11- And {And he to whom [you have] sworn [an oath]} is abrogated by {Kinship...
...Of the wombs}. Next, away by the verses of an-Nir , has been steered-

12- {And those who approach lewdness}. His saying, {...or
...Shun them} has been proscribed by {And that you judge ... and beware}.

13- {...Or two other [non-Muslim witnesses]} became abrogated by {Two who possess...
...Integrity}. And {Twenty of you, who with patience bear} ...
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14- Is abrogated by what comes after it . And the marching referred to as {...and heavy}
Its abrogation, by verses [describing] who is excused, does appear.

15- {The fornicator shall not marry but she who fornicates} [is abrogated] by {And
...Wed the unmarried...}. {When you go for private counsel...} is paired.

16- With the verse after it. And {Not permissible for you are...
The women...} [is abrogated] by {We made permissible ... those given their share}.

17- And payment of the dowry of women who arrived, having left...
...Their husbands [is abrogated] by what is mentioned about “spoils of warfare.”

18- The beginning of Muzzammil is abrogated by its end.
And abrogated [again], as reckoned, by the five prayers.

19- And aside from these [verses] enumerated,
As some believe, are not from [the abrogated], according to one who is aware.

20- Nor what is delayed, or specified, or a story-
As abrogation, according to them, does not involve stories as shared.
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Biography of the Author of the Poem

He is the scholar, "Abd al-Hadi Naja bin Radwan Naja bin Muhammad al-‘Ibiyari ash-ShafiT,
may Allah have mercy on him.

He was born in the year 1236 AH [after the Hijrah] and he died in the year 1305 AH.

He was an author, poet, and excellent scholar. He was counted as one of the students of
ash-Shaykh ‘Ibrahim al-"Ubaydi, may Allah have mercy on him, the Shaykh of the reciters
in all of Egypt during his time.

The poet was a teacher to the children of the khedive Tewfik — the king of Egypt — and he
was an ‘Imam in the palace of the khedive.

He died in Cairo and at the time had written something like forty books, among them
Su'ad al-Mutali” about etiquette, An-Najm ath-Thaqib and Nayl al-’Amani Sharh Muqad-
dimat il-Qastalani about technical terminology in the science of Prophetic narrations,
Al-Qasr al-Mabni “ala Hawashri il-Mughni, Al-Muwakib al-"Aliyyah fi Tawdih il-Kawakib,
and Ad-Duriyyah fid-Dawabit il-'llmiyyah. [See Al-A’lam by az-Zarkali, 4/173]

The poem of the abrogating and abrogated is found inside the book Al-Muwakib al-"Ali-
yyah along with a small commentary by its author.
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Introduction to the Science of Abrogation

All praise is due to Allah. May prayers and salutations be upon His Messenger.
As for what follows:

This is a poem about one of the beautiful sciences of the Quran- the science of the abrogating
and abrogated verses.

The poet, may Allah have mercy on him, made the poem into 20 lines equaling the number of
abrogated verses in the Quran. He also made its prosody as “extended meter,” ending the sec-
ond half of each line with the Arabic letter “r” [and in the English translation, the sound].
Before beginning with the explanation of the poem, it is essential to clarify some important mat-
ters in order to ensure maximum benefit. They are:

o n
r

1) The linguistic & technical meaning for the term “abrogation”;
2) The applicable instances of abrogation;

3) The wisdom behind abrogation;

4) The superiority of the science of the abrogating & abrogated;
5) The types of abrogation;

6) The legal ruling of abrogation;

7) The conditions for abrogation;

8) The modes of abrogation;

9) Texts authored about the abrogating and the abrogated;

| thought to name this explanation: Gift-Giving of the Scholars Through an Explanation of a Poem
About the Abrogating & the Abrogated.

And | ask Allah to make this explanation a provision for me with Him on a day {...there neither
wealth, nor children are of any benefit except he who comes to Allah with a healthy heart} [Ash-
Shu'ara’: 88-89]

1st: Linguistic & Technical Meaning for the Term “Abrogation”

Abrogation in the Arabic language has several meanings:

1) To transmit by means of text and letters. It is said: “You transcribed the book,” when you cop-
ied what is in the book, letter-for-letter, to other pages; in other words, the second book became
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a copy of the first.

From this route comes the verse: {This is Our Book pronounced to you in truth. We were tran-
scribing what you used to do.} [Al-Jathiyyah:29]

2) To disperse something; it is said, “The sun dispersed the shadows,” and “Old age dispersed
youth,” in other words, removed it.

From this route comes the verse: {Thus Allah dispels what the Devil casts; Allah makes clear His
verses.} [Al-Hajj:52] In other words, He removes what the Devil casts of whispers and doubts.

3) Succession, like At-Tanasakh and Al-Manasakh, in matters of inheritance. It is when an heir
dies immediately after the testator and the original inheritance is still present and has yet to be
distributed.

Abrogation in technical terminology means the replacement of a legal ruling by means of chrono-
logically later legal proof. Thus, the replaced ruling is called “abrogated”, and the proof which
replaces it is called “abrogating”.

2nd: Applicable Instances of Abrogation

Abrogation does not take place in matters of information like stories or accounts of events, nor
in definitive matters such as the oneness of Allah, exalted is He, and the Day of Resurrection.
This is because in order for abrogation to take place in matters of information, it means that one
of the two pieces of information is a lie and this is impossible with respect to the Quran. It is
not possible for it to provide information about something happening and then abrogate it with
news of its not happening, as the verse states: {Do you not reflect on the Quran? If it has been
from someone other than Allah, they would find a great many discrepancies in it.} [An-Nisa’:82]

The exception is when dealing with news of punishment to befall someone who has committed a
specific sin. It is possible that Allah will forgive them and provide news of the punishment having
been forgone with respect to that individual.

Also, abrogation does not take place with regards to supplications and formulas of remembrance,
nor legal rulings associated with creedal matters like the command to believe in and obey the
Messenger, the prohibition on polytheism, nor the promise [of Allah]. Nor does abrogation take
place in legal rulings with connotations of perpetuity, such as: {Do not ever pray over any of
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them who die} [At-Tawbah: 84], and: {And those who wrongly accuse a chaste woman and they
do not produce four witnesses, then flog them 80 times and do not ever accept their testimony
again.} [An-Nur: 4]; provisional legal rulings before their specific timings, such as: {So forgive
and overlook until Allah gives His command.} [Al-Bagarah: 109]; nor does it apply to behavioral
commands, like His saying: {And do not act contemptuously with others out of pride nor walk
through the earth arrogantly} [Lugman: 18]. Rather, abrogation only takes place with regard to
legal rulings not mentioned above, and examples of them will be mentioned next.

3rd: The Wisdom Behind Abrogation

Some ignorant people speculate that abrogation entails contradiction in the Quran. Others think
that simply believing in abrogation is to attribute ignorance to Allah, while Allah is actually far
exalted above that.

It is said to them: the skillful doctor prescribes medicine for a patient and orders him to take [the
medicine] for a specific time. Then [the doctor] orders [the patient] to stop taking the medicine
and to start taking a new medicine because he knows what is of more benefit to the patient.
Likewise, abrogation has wisdom behind it, such as:

1) Deference to the overall benefit of slaves;
2) Applying levels to legislation in order to reach a level of totality;
3) Testing people;

Examples of the above will be mentioned in the course of the explanation of the poem, by the
permission of Allah, exalted is He.

4th: The Superiority of the Science of Abrogation

No one ought to explain the Book of Allah, exalted is He, except after studying the science of
abrogation.

Al-‘Imam ash-Shafi'Tsaid: “It is not permissible for anyone to deliver legal verdicts in the religion
of Allah except for a man knowledgeable in the Book of Allah- its abrogating and abrogated,
its active and unclear verses, its explanation and revelation, its Meccan and its Medinan and
what is intended by it. After that he would need to be insightful regarding the narrations of the
Messenger of Allah SAWS, and in the abrogating and abrogated [of the narrations]. He would
need to know the same regarding the narrations as he knows from the Quran. He would have to
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be insightful regarding the Arabic language and poetry and all that is needed for the Prophetic
tradition and the Quran. He would need to employ all this with impartiality. After this, he would
need to have perspective regarding the differences between the people of the Muslim lands.
After this, he would still need talent. When he was like this, then he would be able to speak and
deliver legal verdicts on what is permissible and prohibited. And if he was not like this, then he
should not deliver legal verdicts.”

On authority of ‘Ab1 "Abd ar-Rahman as-Sulami: "Ali bin ‘Ab1 Talib RA came to a man relating [ver-
dicts], so he RA said: “Do you know the abrogating and abrogated [verses]?” The man replied:
“No.” "Al said: “You are ruined and you ruin [the religion].”

On authority of ad-Dahhak bin Muzahim: ‘Ibn "Abbas passed by someone relating [verdicts], so
he kicked him with his foot and said: “Do you know the abrogating and abrogated [verses]?” The
man replied: “No.” So ‘Ibn "Abbas said: “You are ruined and you ruin [the religion]?”

On authority of ‘Ibn "Abbas RA, he said regarding the verse, {And he who has been given wisdom,
has been given a great amount of good} [Al-Bagarah: 269]: “[“Wisdom” refers to] knowledge of
the Quran- its abrogating and abrogated, its active and unclear verses, its earlier and later verses
in chronology, its permissible and prohibited, and its parables.”

5th: The Legal Ruling on Abrogation

The adherents of Prophetic Tradition have consensus over the permissibility of abrogation from
an academic as well as a legal standpoint.

Those who oppose adherents of Prophetic Tradition are divided into the following groups:

1) The Jews- they rejected abrogation due to the proof that it necessitates, in their estimation,
“emergence”. It is the appearance of something after concealment. So, they allege that abroga-
tion is the sanctioning of something known after it was not known.

As previously mentioned in the example of the doctor, it is clear that abrogation is not “emer-
gent” since it does not involve any change in the knowledge of Allah, exalted is He.

Thus, their deduction is corrupt and false. Still, they do admit to abrogation and an example of
that is in the marriage of brothers and sisters among the children of Adam AS. It was not con-
sidered prohibited, then it was abrogated in Jewish law and became prohibited. According to
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Jewish law, the perpetrator is cursed and given the death penalty.

In the Book of Genesis, it says: “Any man who marries his sister, a daughter of his father or moth-
er, and he sees her private parts and she sees his private parts, then this is a great shame. Thus,
they are both to be killed in front of their people. That is because he uncovered the private parts
of his sister, so the sin of them both is on both of their heads.” [See Leviticus 20:17]

2) The Rafidah- they allow abrogation in stories of events and they designate it as “emergent.”
So, they permit “emergence” with regards to Allah, exalted is He, in opposition to the Jews. They
also allege that new knowledge happens to Him, glorified is He, in matters that He did not know
before. So, Allah can provide information about something with news contradicting what He
provided before that. Also, they attribute knowledge of the Unseen to "Ali RA while denying it
for Allah, exalted is He.

3) Some of the Mutazilah rejected abrogation, like ‘Abt Muslim Muhammad bin Bahr al-‘Asfahani
(d. 322AH), and some contemporaries who opposed the Salaf of the ‘Ummah and Companions
of the Prophet SAWS.

6th: The Types of Abrogation
With consideration for academic division, abrogation occurs in one of the following ways:

1) Quran by Quran

2) Quran by Prophetic Tradition

3) Prophetic Tradition by Quran

4) Prophetic Tradition by Prophetic Tradition

The occurrence by means of three of these ways is agreed upon. The way which is disagreed
over is the abrogation of the Quran by means of Prophetic Tradition.

Abrogation of the Quran by the Quran- That is the focus of the poem and we will mention its
examples.

Abrogation of Prophetic tradition by means of Prophetic tradition- An example of this way is the
statement of the Prophet SAWS: “I forbid you from visiting graves, then allowed you to visit
them. | forbid you from [eating] the meat of a sacrificial animal for more than three [nights],
then allowed you to keep it as long as you wished. And | forbid you from consuming fermented
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drinks except from an animal skin container, then allowed you to drink from any container.
Still, do not drink intoxicants.” [Sahih Muslim, #977; on authority of Buraydah al-Aslami.]

Abrogation of Prophet tradition by means of the Quran- an example of this is in facing the direc-
tion of the Ka'bah for prayer. Facing the direction of the mosque of Jerusalem was established
in the Prophetic tradition, then it was abrogated by His saying: {So turn your face towards the
direction of the Holy Mosque; and wherever you are, then turn your faces towards its direction
[in prayer].} [Al-Bagarah: 144].

Abrogation of the Quran by means of Prophetic tradition- The majority of people of knowledge
rejected this way of abrogation. They arrived at that conclusion through His saying: {We do not
abrogate a verse or cause it to be forgotten, except that We bring something better than it or its
equal.} [Al-Bagarah: 106]. Thus, they said: “The level of the Prophetic tradition is after the level
of the Quran. So that which is “better” or “equal” to the first [level] must be Quran.”

Another group said that Prophetic tradition is the same as the Quran because the Prophet SAWS
said: “l have been given the Quran and its equal along with it.” [See Musnad Ahmad, #17174;
on authority of al-Migdam bin Ma di Karb RA.] Thus, the Quran and Prophetic tradition are both
considered to be “revelation” from Allah, exalted is He.

However, this difference of opinion does not manifest an effect from the standpoint of practical
application. When we arrive at the practical application of noble verses which were abrogated
by the Prophetic tradition, then we will find the “Verse of the Bequest” to the near relatives: {It
is prescribed for you, when death approaches any of you, if he leaves wealth, that he make a
bequest to parents and next of kin, according to reasonable manners. (This is) a duty upon the
pious.} [Al-Bagarah: 180]. Thus, Allah, exalted is He, commanded bequeathal to the two parents
and close relatives. This included hereditary and non-hereditary individuals among them.

Thus, the group who believed in the permissibility of the abrogation of the Quran by means of
Prophetic tradition said that the tradition which is abrogating is his SAWS statement: “There is
no bequest [necessary] for the heir.” [See Sunan Abi Dawud, #287]

As for the opinion of the majority [of scholars] who deny the abrogation of the Quran by means
of Prophetic tradition, they say that the aforementioned verse is abrogated by the “Verses of

Inheritance” [An-Nisa’: 11-12].

According to both opinions, leaving behind a bequest for an heir is not permissible; and the
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command to do so has been abrogated. Whether by means of the “Verses of Inheritance” or the
Prophetic tradition- the result is the same.

| will mention another instance, not necessarily of abrogation, rather only from the perspec-
tive of specification of what is general, as in His saying, exalted is He: {Forbidden to you (for
marriage) are: your mothers, your daughters, your sisters, your father’s sisters, your mother’s
sisters, your brother’s daughters, your sister’s daughters, your foster mother who gave you suck,
your foster milk suckling sisters, your wives’ mothers, your step daughters under your guardian-
ship, born of your wives to whom you have gone in - but there is no sin on you if you have not
gone in them (to marry their daughters), - the wives of your sons who (spring) from your own
loins, and two sisters in wedlock at the same time, except for what has already passed; verily,
Allah is Oft-Forgiving, Most Merciful. Also (forbidden are) women already married, except those
(slaves) whom your right hands possess. Thus has Allah ordained for you. All others are lawful...}
[An-Nisa’”: 23-24].

So, His saying, glorified is He: {All others are lawful...} [An-Nisa’: 24] is general and it includes any
woman not mentioned in the verse.

Then the Prophetic tradition came and specified it, thus, the Prophet SAWS said: “What is made
prohibited through lineage is made prohibited through breast-feeding.” [See Sahih al-Bukhari,
#2645; and Sahih Muslim, #1447; on authority of ‘Ibn "Abbas RA] Thus, the paternal aunt through
breast-feeding is prohibited as well as the maternal aunt. They are both included in the general
meaning of the verse: {All others are lawful...} [An-Nisa’: 24], where the prohibition of anyone
aside from the mother and sister through breast-feeding is not mentioned.

Prophetic tradition also specified some of the close relatives of the wife- on authority of ‘Ab1 Hu-
rayrah RA, that the Messenger of Allah SAWS said: “One should not marry both a woman and
her paternal aunt or a woman and her maternal aunt.” [See Sahih al-Bukhari, #5109; and Sahih
Muslim, #1408]

7th: Conditions for Abrogation

Scholars mentioned some of the conditions which were essential to fulfill in order to judge a
verse as abrogated, and they are:

1) The abrogation is juristic, not based on intellectual reasoning.
In other words, the one doing the abrogating is the Lawgiver Himself. Thus, rationale and custom



= l Dr. Walid bin ‘Idris al-Minisi =

cannot abrogate the law.

2) There is detachment without contiguity.

In other words, between the abrogating and abrogated is a gap such that they are not revealed
at the same time.

3) The ruling found in the abrogated is not the same as the abrogating.

In other words, the legal ruling differs from the abrogating to the abrogated, i.e. from permissi-
bility to prohibition, or vice-versa.

4) The impossibility of reconciling between the two proofs.

In other words, the two rulings differ and reconciling them is impossible. Thus, there are verses
and Prophetic narrations whose apparent meanings are contradictory, yet upon reconciliation,
the issues are eliminated. Many scholars have authored books on the topic, such as ‘lbn Qutay-
bah in his book Ta’wil Mushkil il-Qur’an, ‘Ibn Farak in his book, Mushkil al-Hadith wa Bayanahu,
at-Tahawi in his book, Sharh Mushkil il-‘Athar, and others.

5) The Quran and Prophetic tradition cannot be abrogated by juristic analogy or legal consensus.
6) That which comes earlier and later in chronology must be known.

In other words, the delay of the abrogating from the abrogated must be chronologically estab-
lished through transmission. Thus, what comes before is abrogated and what comes later is

abrogating.

That chronology cannot be established through the structure of the Quran since the organiza-
tion of the verses and chapters is not chronological.

8th: The Modes of Abrogation in the Quran
Abrogation in the Quran takes three forms:
1) Abrogation of the recitation while the ruling remains in effect
Among the examples of that is on authority of "A’ishah RA: “What was sent down in the Quran
was ten separate instances of breast-feeding would make someone prohibited to marry. Then

they were abrogated by five well-known instances. Then the Messenger of Allah SAWS died
while they were still recited in the Quran.” [See Sahih Muslim, #1452]
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An-Nawawi said about her RA statement: “...while they were still recited in the Quran”: “What
it means is that the revelation of the abrogation by five instances of breast-feeding was very
delayed to the point that he SAWS died and some people were still reciting that five instances
[were required]. That made [the verse of ten instances] a recited part of the Quran since the
abrogation did not reach some due to the nearness of his SAWS time [of death]. So, when the
abrogation [of the ten instances] reached them after that, they retracted from that and agreed
that [the verse of ten instances] should not be recited [as part of the Quran].” [See Sharh an-
Nawawi “ala Sahih Muslim, 10/29]

On authority of ‘Abi Msa al-‘Ash’ari RA: “l used to recite a chapter and compare it in length and
difficulty with Bara’ah [i.e. at-Tawbah]. Then | forgot it except that | remembered from it: {If the
son of Adam AS had two valleys full of wealth, he would seek a third. For the void of the son of
Adam AS cannot be filled except with dust.} And | used to recite a chapter and compare it with
one of the Musabbihat. [Seven chapters that begin with praise of Allah: al-‘Isra, al-Hadid, al-
Hashr, as-Saff, al-Jumu ah, at-Taghabun and al-‘A’la] Then | forgot it except that | remembered
from it: {O you who Believe! Why do you say that which you do not do? Thus, you draft a testi-
mony [that hangs] on your necks. Then you will be asked about it on the Day of Resurrection.}.
[See Sahih Muslim, #1050]

Al-‘Imam az-Zarkashi posed the question, “Here is a question: What is the wisdom behind elimi-
nating the recitation of something despite the legal ruling remaining in effect? Why not leave the
recitation in order to combine acting upon the legal ruling and the reward of reciting it?”

Then he related the answer from Al-‘Imam ‘Ibn al-Jawzi: “It is only like that in order to demon-
strate the amount of obedience found in this religious nation in terms of their eagerness to sub-
mit themselves through a route of speculation, without disengagement, in order to seek a path
by which to definitively end [the speculation]. Thus, [Muslims] hasten by means of the easiest
thing just as al-Khalil [i.e. Abraham] hastened to sacrifice his son due to a dream he had. And a
dream is the lowest of the routes of revelation.”

2) Abrogation of a legal ruling and its recitation
An example of this was previously mentioned from “A’ishah RA: “What was sent down in the
Quran was ten separate instances of breast-feeding would make someone prohibited to marry.

Then they were abrogated...”

‘Abl Bakr ar-Razi said: “Abrogation of the ruling and the recitation can only be when Allah makes
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[people] forget it and removes it from their minds. He commands them to turn away from its
recitation and writing it in the scripture. Thus, [the ruling] becomes obliterated over the years
like the rest of the ancient Books of Allah which He mentions in the Quran: {This was certainly
in the first scriptures. The scriptures of Abraham and Moses} [Al-A’la: 18-19]. Today, nothing is
known about those [scriptures]. And that is not exempt from being in the time of the Prophet
SAWS, so that when he SAWS died, it was not being recited in the Quran, or he SAWS was dying
and it was recited and in effect as a legal ruling, then Allah caused it to be forgotten and removed
it from their minds. The abrogation of something from the Quran after the death of the Prophet
SAWS is not permissible [to consider].”

3) Abrogation of the ruling while its record in the texts remains

It is the case with the books on the topic of the abrogating and abrogated about which scholars
authored their works. It is also the case with this poem.

The work which we have here is a summarization of the chapter of the abrogating and abrogated
from the book Al-‘Itgan fi "Ulum il-Qur’an by al-‘Ilmam as-Suyutr.

This form of abrogation takes place before the order is even complied with, like the obligation of
praying fifty prayers in a 24-hour period. This command was abrogated before it was even acted
upon. It was abrogated and lowered to five prayers before the fifty prayers were ever done by
anyone.

Another example is the “Verse of An-Najwa”. It was also abrogated before being acted upon:
{O you who believe! When you (want to) consult the Messenger in private, spend something in
charity before your private consultation.} [Al-Mujadilah: 12].

It is said that it was abrogated before being acted upon. However, it was related in some reports
that "All RA acted on it and it was abrogated after he RA did so. Rather, [abrogation] had taken

place after his compliance with it; and it is the most general and greatest [reported].

Here is the question: What is the wisdom behind continuing to recite a verse despite the ruling
being cancelled?

The answer is as az-Zarkashi mentioned: “The answer is from two perspectives:

1) The Quran is recited as is in order to know the ruling from it and act upon it. It is recited due
to its being the Speech of Allah, exalted is He, and thus, one is reward for it. And the recitation
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is left as is due to this wisdom.

2) The majority of the time, abrogation is for the purpose of lessening the burden of a legal rul-
ing, so the recitation remains intact to remind [readers] of the favor and removal of the difficulty
[in the original ruling]. As for the wisdom of abrogation before the [original] ruling is acted upon,
like giving charity before private consultation with the Prophet SAWS, then the reward is for be-
lieving in it and the intention of obeying the command.” [See Al-Burhan fi "Uldm il-Qur’an 2/39]

Most of the verses whose rulings are abrogated and their record in the texts remain had tougher
rulings reduced to lighter ones. So, whoever finds the lighter ruling difficult, like finding the five
prayers difficult, then he should remember that it could have been fifty prayers instead. Howev-
er, Allah, exalted is He, lightened it and made it five. So, he will recall the favor of Allah, exalted
is He, and these five [prayers] should not be difficult for him.

As for when the abrogation is from a lighter ruling to something tougher, the wisdom in this case
is the graduation of legislation; and knowledge of the wisdom of Allah in the gradual progression
of legislation; and that Allah, glorified and exalted is He, made this legislation in stages to be
lighter for the Muslim nation.

9th: Works Authored About the Science of the Abrogating & Abrogated

Several people of knowledge singled out works for authorship in the subject to the point that
as-Suyuti said: “An uncountable number of people singled it out — meaning, the abrogating and
abrogated — for authoring works.”

Among them are:

1) An-Nasikh wal-Mansdkh fi Kitabi Llah, transmitted on authority of Qatadah bin Di‘amah as-
Sadusi [d.117AH], commentary by Hatim bin Salih ad-Daman, published by Mu’assasat ar-Risalah.

2) An-Nasikh wal-Mansikh, attributed to Muhammad bin Muslim az-Zuhri [d.124AH], commen-
tary by Hatim bin Salih ad-Daman, published by Mu’assasat ar-Risalah. It is not authentically
attributed to the author.

3) An-Nasikh wal-Mansikh fil-Qur’an il-'Aziz, by ‘Ab1 "Ubayd al-Qasim bin Salam al-Harawi
[d.224AH], commentary by Muhammad bin Salih al-Mudayfir, the University of the ‘Imam, pub-
lished by Risalah “limiyyah.
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4) An-Nasikh wal-Mansukh fil-Qur’an il-Karim, by ‘Ab1 "Abd Allah Muhammad bin Hazm al-‘An-
dalusi [d.320AH], commentary by "Abd al-Ghaffar al-Bandari, published by Dar al-Kutub al-"Ara-
biyyah.

5) An-Nasikh wal-Mansuakh fi Kitabi Llah "Azza wa Jall, by ‘Ahmad bin Muhammad bin ‘Isma’il
an-Nahhas [d.338AH], commentary by Sulayman al-Lahim, the University of the ‘Imam/’Usil
ad-Din.

6) An-Nasikh wal-Mansukh, by Hibat Allah bin Salamah al-Mugri’ [d.410AH], commentary by
Masa al-"Alili, published by ad-Dar al-"Arabiyyah.

7) An-Nasikh wal-Mansikh fil-Qur’an, by “Abd al-Qahir bin Tahir al-Baghdadi [d.429AH].
8) Al-‘Idah li-Nasikh il-Qur’an wa Mansakhihi by Makki bin ‘Abi Talib al-Qaysi [d.437AH].
9) An-Nasikh wal-Mansukh fil-Qur’an il-Karim, by ‘Abi Bakr Muhammad bin al-"Arabri [d.543AH],
commentary by Dr. "Abd al-Kabir al-"Alaw1 al-Madghari , published by Maktabat ath-Thagafah

ad-Diniyyah.

10) Al-Musaffa bi-Akuff ‘Ahl ar-Rasiukh min “llm an-Nasikh wal-Mansikh by "Abd ar-Rahman ‘lbn
“AlT al-Jawzi [d.597AH], commentary by Hatim ad-Daman, published by Mu’assasat ar-Risalah.

11) Nawasikh al-Qur’an by "Abd ar-Rahman bin "Alr al-Jawzi [d.597AH], commentary by Muham-
mad ‘Ashraf al-Malibari, the Islamic University.

12) At-Tawd ar-Rasikh by "Alam ad-Din as-Sakhawi [d.643AH], included in his book Jamal al-Qur-
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13) Nasikh al-Qur’an al-'Aziz wa Mansukhihi by Hibat Allah bin "Abd ar-Rahim ‘lbn al-Barizi
[d.738AH], commentary by: Hatim bin Salih ad-Daman, published by Mu’assasat ar-Risaalah.

14) An-Nasikh wal-Mansikh, by ‘Abt Mansur al-Baghdadi [d.751AH].

15) Qala’id al-Marjan fi Bayan in-Nasikh wal-Mansukh min al-Qur’an, by Mar1 al-Karmi
[d.1033AH], commentary by Muhammad Gharabiyyah (and others), published by Dar al-Furgan.

16) Al-Ayat al-Manstkhah fil-Qur’an il-Karim, by “Abd Allah Muhammad al-‘Amin ash-Shangiti.
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Explanation of the Poem
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1- All Praise is due to Allah, my Lord, and prayers along with
Blessings for the Chosen One, the final Prophet and heir.

He began with praise of Allah, exalted is He, and sending prayers on the Prophet SAWS.

And he described the Prophet SAWS as being Al-Mustafa (in other words, the chosen and select-
ed one who Allah, exalted is He, chose and preferred).

The statement: Wal-Mugtafi when vowelized with Kasra, gives his name SAWS the meaning Al-
Mugqaffi.

On authority of ‘Aba MUsa al-‘Ash’arT RA: The Messenger of Allah SAWS designated to us names
for himself, thus he SAWS said: “I am Muhammad, ‘Ahmad, al-Mugqaffi, al-Hashir, the Prophet
of Repentance, and the Prophet of Mercy.” [Sahih Muslim, #2355]

Al-Mugqaffi in the names of the Prophet SAWS has two explanations:

First: the one who comes Qafw al-‘Anbiya’ (i.e. after them), thus, he is the last of the Prophets
and there is no Prophet after him.

Second: the one follows the footsteps of the Prophets who came before him; the one who tread
upon the guidance of the Messengers before him, followed in their footsteps and tread upon
their way.

It is also allowed to vowelize Wal-Mugqtafa with Fat’ha giving it the meaning “he who is fol-
lowed” since the Believers follow the Prophet SAWS. Thus, he SAWS followed those who came
before him from the Prophets and his SAWS nation follows in his steps and follows him SAWS.
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2- And here is a poem for the abrogated and its abrogating
From the Quran, outshining pearls dispersed in air.

(And here...): means “take,” in the form of an imperative verb.
(From the Quran) is without Hamza like the recitation of ‘Ibn Kathir.

This means that it is limited to the abrogating and abrogated found in the Noble Quran; excluded
from that is the abrogation of Prophetic tradition by means of Prophetic tradition.

(...outshining pearls dispersed in air) means: this poem is better than beads of pearls scattered
about.
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3- Abrogated, its verses are twenty, put down in writing
By ash-Shaykh as-Suyiiti, when he examined with care.

The poem gathers the twenty abrogated verses that al-‘lmam Jalal ad-Din as-SuyUti compiled in
his book Al-‘Itqan f “Ulam il-Qur’an.

(...when he examined with care) means: when he carefully examined this topic and gathered
all of the verses about which it is said: “It is abrogated.” Just as mentioned previously, a large
number of verses described as abrogated are actually from the category of ‘specification of the
general,’ or ‘restriction of the unrestricted,” or some other category. So, they are not included in
the category of abrogating and abrogated.

When he carefully examined the poem and compiled the issue, he excluded what came under
the category of specification or restriction and left the verses to which abrogation applied under
the meaning of removal, elimination and exchange [of the legal ruling]. Thus, he found them to
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be twenty verses.
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4- Verses of the testament for close relatives and its imperative
Is [abrogated] by the [verse] of bequest or the famous narration, sound in its affair.

(Verses of the testament for close relatives): refers to the statement of Allah, glorified and exalt-
ed is He: {It is prescribed for you, when death approaches any of you, if he leaves wealth, that
he make a bequest to parents and next of kin, according to reasonable manners. (This is) a duty
upon the pious.} [Al-Bagarah: 180].

It was obligatory for a person to bequeath to his parents and all close relatives without excep-
tion.

(...and its imperative) The absolute nature of the ruling was abrogated in this verse. Thus, the
legality of a bequest for close relatives remained without the [imperative entailed in the laws of]
inheritance.

(...by the [verse] of bequest) means: “by the Verses of Inheritance.” And they are the 11th and
12th verses of the chapter An-Nisa’; likewise, the last verse in the noble chapter An-Nisa’.

(...or the famous narration, sound in its affair); in other words, based on the opinion of those
among the people of knowledge who say: “It is allowed for the Quran to be abrogated by Pro-
phetic tradition.” Thus, the abrogating text for this verse is the Prophet narration: “There is no
bequest [necessary] for the heir.” [Sunan ‘Abi Dawud, #2870] Declared “Hasan, Sahih” by al-‘Al-
bani.
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5- The resemblance in the verse of fasting , comes to [the abrogation], {It’s permitted for you}.
Afterwards, abrogating what had been forbidden to share.

(The resemblance in the verse of fasting...) In the verse of fasting there is a simile and it is via
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the Arabic letter “Kaf’: {O you who believe! Observing the fast is prescribed for you like it was
prescribed for those before you, that you may become pious.} [Al-Bagarah: 183].

It was related that in the laws of previous nations, when one of them fell asleep after sunset, it
was prohibited for him to eat or be intimate after sleeping. And his fast had to be continuous
until the sunset of the following day.

It was also related in a Prophetic narration that when one of [the Muslims] prayed the evening
prayer, even if he did not sleep, it was also prohibited for him to eat or be intimate [afterwards].

(...comes to [the abrogation], {It’s permitted for you}) means: it abrogates that which was (...
forbidden to share) i.e. food, drink and intimacy; in other words, what was prohibited by the
aforementioned verse.

Thus, the abrogated verse is: {...like it was prescribed for those before you...} [Al-Bagarah: 183].
The abrogating verse is: {It is made lawful for you ... So now have sexual relations with them and
seek that which Allah has ordained for you, and eat and drink until the white thread of dawn ap-
pears to you distinct from the black thread, then complete your fast till the nightfall.} [Al-Baqa-
rah: 187].
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6- {Fighting in a forbidden month} is abrogated by:
{Kill them wherever they are}, as was cited [about warfare].

({Fighting in a forbidden month}) refers to the two verses in which come the prohibition of fight-
ing during the holy months: {They ask you concerning fighting in the Sacred Months. Say, “Fight-
ing therein is a great (transgression)...} [Al-Bagarah: 217] & {O you who believe! Violate not the
sanctity of the Symbols of Allah, nor of the Sacred Month...} [Al-Ma’idah: 2].

(...is abrogated by: {Kill them wherever they are}) means that the two verses are abrogated by:
{And kill them wherever you find them, and turn them out from where they have turned you
out. And Al-Fitnah is worse than killing. And fight not with them at al-Masjid al-Haram, unless
they (first) fight you there. But if they attack you, then kill them. Such is the recompense of the
Disbelievers.} [Al-Bagarah: 191].
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In addition, there is another verse abrogating the two previously mentioned abrogated verses:
{And fight all the polytheists...} [At-Tawbah: 36].

Thus, fighting in the holy months was prohibited, then the prohibition of fighting was abrogated
according to the majority of scholars- so what abrogated it?

Some scholars said that what abrogated it was the Prophet SAWS laying siege to at-Ta’if and
fighting them during a holy month, thus demonstrating that the ruling was abrogated. This was
among the last of his SAWS battles (i.e. fighting Thaqif and the people of at-Ta’if). The Prophet
SAWS fought them during holy months.

It is also said that the abrogating text is the verses mentioned previously (i.e., Al-Bagarah: 91 &
At-Tawbah: 36), specifically according to those who say that the Quran cannot be abrogated by
Prophetic tradition. Thus, it necessitates that the abrogating text be from the Quran.

On this point, one group from the people of knowledge says that fighting in a holy month is not
abrogated and they say that the Prophet SAWS, when he fought the people of at-Ta’if, he began
the fighting during a regular month. Then, a holy month began while he was laying siege to the
people of at-Ta’if. So, they say that fighting during a holy month is not abrogated, rather there
is a distinction in the issue:

If he SAWS began fighting in a regular month and a holy month began [afterwards], then it was
allowed for him SAWS to continue fighting. Likewise, they permitted fighting when it was defen-
sive in nature. When polytheists attack Muslims during a holy month, then it is permissible for
the Muslims to defend themselves during a holy month. This is by consensus.

There is another beneficial point on the topic dealing with a repugnant pause that many reciters
make in the recitation. At times, some recite: {Say: “Fighting during [a holy month] is a great sin.
While obstructing from the path of Allah and disbelief in Him...} [Al-Bagarah: 217], then stop.
Thus, fighting on the part of the Muslims- not obstructing from the path of Allah or Disbelief in
Allah- just fighting alone is a great sin. In that case only {...obstructing from the path of Allah...}
is a subject of a nominal sentence and not connected with the term {...great sin...}. So, when you
recite: {...a great sin as well as obstructing from the path of Allah and Disbelief in Him} [with the
stop], then it is as if you are saying that fighting on the part of Muslims is a great sin as well as
obstructing from the path of Allah and Disbelief, thus, violating the order of the meaning.

Meanwhile, we recite it as: {Say: “Fighting in it ... is a great sin} and stop, thus, the speech ends.
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Then come the actions of the polytheists which are: {... obstructing from the path of Allah, Dis-
belief in Him, [obstructing] from the Holy Mosque, and removing its people from it- are greater
according to Allah}.

Also, if someone stops reciting at: {...and Disbelief in Him}, then begins again saying: {...And re-
moving its people from it is great according to Allah}, then he has made “removing the people
of the Holy Mosque” greater than “Disbelief [in Allah]”. This is because he made fighting [by the
Muslims during a holy month] an act of Disbelief, then stopped and began again with: {...And
removing its people from it is greater...}. Thus, the order of the meaning of the noble verse is
greatly distorted.

As for those who recite the entire verse without stopping until the end, then the meaning [of the
verse] is according to the intention [of the reciter].

However, the best and most clear [manner of reciting the verse] for the purposes of meaning is
to stop at: {...is a great sin} and to begin again at: {...While obstructing...}.
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7- Like this, the man {facing wherever he wills} is [abrogated] by what is
Considered in: {Turn your face towards the direction of the House [for prayer]}.

(...the man {facing wherever he wills}) refers to His statement, exalted is He: {And to Allah belong
the east and the west, so wherever you turn there is the Face of Allah.} [Al-Bagarah: 115].
Thus, this verse informs a person that when he wishes to pray, it is permissible for him to face
any direction, and this [ruling] was abrogated.

(Considered in: {Turn your face towards the direction of the House [for prayer]}) refers to His
statement, exalted is He: {...so turn your face in the direction of al-Masjid al-Haram (at Makkah).
And wheresoever you people are, turn your faces (in prayer) in that direction.} [Al-Bagarah:
144]. This verse is repeated and is the abrogating text.

However, acting upon the first verse [i.e., the original ruling] remains in some circumstances:
For example, when praying a voluntary prayer during travel upon a riding animal. The Prophet
SAWS used to pray in which ever direction it would face. As for obligatory prayers, he SAWS
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would get down from the riding animal and pray in the direction of the Ka'bah.

Also, in the circumstance of one who is excused, like being unable to detain one’s riding animal
[while praying] as [it is] the means of remaining connected with the [traveling] group. This re-
sembles the situation with ships. The Companions RA used to be excused from facing the Ka'bah
while they were on ships. Thus, they prayed in whichever direction [the ships] would face.

Likewise, [the excuse applies to] anyone from whom the direction of the Ka'bah is hidden during
the obligatory prayers, those physically unable to face the direction of the Ka'bah due to sickness
and during the fear prayer.
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8- And {fear Allah as He should be} is abrogated by the verse {As much...}
Proved true in the report, {...As you can bear}.

(And {fear Allah as He should be} is abrogated) refers to the statement of Allah, glorified and ex-
alted is He: {O you who believe! Fear Allah as He should be feared.} [Ali ‘Imran: 102]. This verse
is abrogated.

(...by the verse {As much... As you can bear}) refers to His statement, exalted is He: {So keep your
duty to Allah and fear Him as much as you can;} [At-Taghabun: 16].

(Proved true in the report...) in other words, the verse [Ali ‘Imran: 102] is also something differed
over. Thus, it is said that it is still in effect. It is also said that it is abrogated and [scholars] authen-
ticated the report, i.e. the Prophetic narration, transmitted regarding its abrogation. It is the one
that the exegetes of the Quran mentioned that when this verse [Ali ‘Imran: 102] was revealed,
[the Companions RA] said: “Oh Messenger of Allah! Who can overcome this?” It became difficult
for them, so Allah AWIJ revealed: {So keep your duty to Allah and fear Him as much as you can;}.
[See Tafsir al-Qurtubi, 4/157]
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9- {Living expenses for a year} by what is in the verses of {four...
Months}, it has an abrogation as is known everywhere.

({Living expenses for a year} by what is in the verses of {four... Months}) refers to the waiting
period for a widow whose husband has died. It was related in His statement, exalted is He: {And
those of you who die and leave behind wives should bequeath for their wives a year’s mainte-
nance and residence without turning them out...} [Al-Bagarah: 240]. Thus, the widow whose
husband had died used to have a waiting period of a complete year.

Then, this ruling was abrogated by His statement, exalted is He: {And those of you who die and
leave wives behind them, they (the wives) shall wait (as regards their marriage) for four months
and ten days...} [Al-Bagarah: 234]. Thus, the waiting period of the widow whose husband had
died became four months and ten days.

Here it should be noticed in the order of recitation, the abrogated verse is relayed before the
abrogating verse. This is among the rare instances of the abrogated being relayed before the
abrogating in terms of the order of recitation.
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10- And abrogation is true for {...or you conceal it, He will take you to account}
By {[Allah] burdens not...} as the seal of the chapter is written there.

(And abrogation is true for {...or you conceal it, He will take you to account}) refers to His state-
ment, glorified and exalted is He: {To Allah belongs all that is in the heavens and all that is on the
earth, and whether you disclose what is in your own selves or conceal it, Allah will call you to
account for it.} [Al-Bagarah: 284].

Here the vowelization of Yuhdasibukum is with Damma on the letter Ba’ out of deference to the
meter [of the poem].
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(By {[Allah] burdens not...}) refers to the abrogating verse, and it is His statement, glorified and
exalted is He: {Allah burdens not a person beyond his ability. He gets reward for that (good)
which he has earned, and he is punished for that (evil) which he has earned.} [Al-Baqgarah: 286].

(...the seal of the chapter), in other words, the abrogating verse is verse 286 and it is the end, or
seal, of the chapter.

(...is written there) meaning, the last of what is written at the end, or seal, of the chapter.

On authority of ‘Abi Hurayrah: “When [the verse] was revealed to the Messenger of Allah SAWS:
{To Allah belongs all that is in the heavens and all that is on the earth, and whether you disclose
what is in your own selves or conceal it, Allah will call you to account for it. Thus, He will forgive
whoever He wishes and punish whoever He wishes. And Allah is capable of everything.} [‘Abu
Hurayrah] said: “That became difficult for the Companions of the Messenger of Allah SAWS. So,
they came to the Messenger of Allah SAWS and they kneeled down and said: “Oh Messenger of
Allah! We have been charged with actions which we can bear- the prayer, fasting, Jihad and char-
ity. Now it has been revealed to you this verse and we cannot bear it.” The Messenger of Allah
SAWS said: “Do you wish to say just as the people of the Two Books before you- “We hear and
we disobey”? Rather you should say: “We hear and we obey.” Our Lord forgive us and to You
is our final fate.” No sooner had the people recited it, their tongues yielding with it, when Allah
revealed immediately after it: {The Messenger believes in what has been sent down to him from
his Lord, and (so do) the believers. Each one believes in Allah, His Angels, His Books, and His Mes-
sengers. (They say), “We make no distinction between one another of His Messengers” and they
say, “We hear, and we obey. (We seek) Your Forgiveness, our Lord, and to You is the return (of
all).”} [Al-Bagarah: 285]. When they did that, Allah, exalted is He, abrogated it. Then Allah AW
revealed: {Allah burdens not a person beyond his scope. He gets reward for that (good) which
he has earned, and he is punished for that (evil) which he has earned. “Our Lord! Punish us not
if we forget or fall into error...} [Al-Bagarah: 286]. He AWIJ said: “Yes.” {Our Lord! Lay not on us a
burden like that which You did lay on those before us (Jews and Christians)} [Al-Bagarah: 286].
He AWIJ said: “Yes.” {Our Lord! Put not on us a burden greater than we have strength to bear.} He
AWIJ said: “Yes.” {Pardon us and grant us Forgiveness. Have mercy on us. You are our Protector
and give us victory over the disbelieving people.”} [Al-Baqarah: 286]. He AWIJ said: “Yes.” [See
Sahih Muslim, #125]
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11- And {And he to whom [you have] sworn [an oath]} is abrogated by {Kinship...
...Of the wombs} ...

(And {And he to whom [you have] sworn [an oath]}) refers to His saying, glorified and exalted is
He: {To those also with whom you have made a pledge (brotherhood), give them their due por-
tion...} [An-Nisa’: 33].

(...is abrogated by {Kinship...Of the wombs}), meaning it is abrogated by the saying of Allah,
glorified and exalted is He: {And blood relations among each other have closer personal ties in
the Decree of Allah than (the brotherhood of) the believers and the emigrants from Makkah...}
[Al-‘Ahzab: 6].

{And blood relations among each other have closer personal ties in the Decree of Allah...} is re-
lated in the chapter Al-Anfal [verse 75] as well as the chapter Al-’Ahzab. However, in Al-Anfal it
is in the context of oaths of mutual support [indirectly via inheritance]. Thus, it is said some are
more deserving of mutual support. As for the verse in Al-/Ahzab, then it is clear that it is in the
context of inheritance.

So, in the beginning of the matter extended relations would inherit. Then, regarding those who
the Prophet SAWS bound to brotherhood between the Muhdjirin, or immigrants from Makkah,
and the ‘Ansar, or residents of Madinah, and between those who swore oaths of brotherhood,
as in the abrogated verse: {To those also with whom you have made a pledge (brotherhood),
give them their due portion...} [An-Nisa’: 33]. Then, this “Inheritance via forged ties of broth-
erhood” was abrogated by the verse of Al-Ahzab: {And blood relations among each other have
closer personal ties...}, in other words, in terms of inheritance. Thus, extended relations through
forged ties of brotherhood do not inherit.
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11.5- ...Next, away by the verses of an-Nur , has been steered-

12- {And those who approach lewdness}.

(...Next, away by the verses of an-Nur) refers to His statement, exalted is He, in the chapter an-
NUr about the issue of fornication and sworn allegations of adultery against a spouse.

(...has been steered), in other words, “has been strongly turned away.” Thus, the meaning is that
the verse in the chapter of an-Nur has been turned away, and the intended meaning is it is ab-
rogated and abandoned [in ruling]. Something which has been turned away in the sense that it
has been taken away from its place.

({And those who approach lewdness}) refers to His saying, exalted is He: {And those of your wom-
en who commit illegal sexual intercourse, take the evidence of four witnesses from amongst you
against them; and if they testify, confine [the guilty] to houses until death comes to them or
Allah ordains for them some (other) way.} [An-Nisa’: 15].

I (- -
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12- ... His saying, {...or
...Shun them} has been proscribed by {And that you judge ... and beware}.

(His saying, {...or Shun them}) refers to His saying, exalted is He: {So if they come to you (O
Muhammad SAWS), either judge between them, or turn away from them.} [Al-M3’idah: 42]. And
it is abrogated.

([is abrogated] by {And that you judge...}) refers to His saying, exalted is He: {And so judge (you
O Muhammad SAWS) among them by what Allah has revealed and follow not their vain desires,
but beware of them lest they turn you far away from some of that which Allah has sent down to
you.} [Al-Ma’idah: 49]. And it is the abrogating verse.

The Prophet SAWS in the beginning of the matter used to have the option between judging be-
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tween the people of the Book or avoiding [judgment between] them. Then Allah, exalted is He,
ordered him SAWS to judge between them when they appealed to him SAWS for judgment.

(...has been proscribed by), in other words, “has been prohibited by.” And the intended mean-
ing is “has been abrogated by.” In some versions of the poem there is (Kama ‘Uthira), in other
words, “just as related in the report.”

A word of caution: In the statement in the line of poetry, the meter is in the form of Fa ' lun with
a vowelless letter ‘Ayn. So, the prosody here is cut-off from what is used in the rest of the lines
of poetry wherein the meter is in the form of Fa'ilun with a Kasra on the letter Ayn. Similar mi-
nor omissions are overlooked in poems dealing with the Islamic sciences. Likewise, in the term
where the Hamzah of continuation is cut-off based on the necessities of poetization determined
to be permissible out of deference to the meter of the poem.
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13- {...Or two other [non-Muslim witnesses]} became abrogated by {Two who possess...
...Integrity}.

({...Or two other [non-Muslim witnesses]}) refers to His saying, glorified and exalted is He: {O
you who believe! When death approaches any of you, and you make a bequest, (then take) the
testimony of two just men of your own folk or two others from outside, while you are travelling
through the land and death befalls you.} [Al-Ma’idah: 106].

In this verse, Allah, exalted is He, permits the testimony of two witnesses {...from among you or
two others not from among you}, in other words, two witnesses from among the Muslims or two
others from among the non-Muslims.

(by {Two who possess...Integrity}.) refers to the abrogating verse, and it is His saying, exalted is
He: {And take as witness two just persons from among you (Muslims).} [At-Talaqg: 2]. The permis-
sion for the testimony of the non-Muslim was abrogated because they do not possess integrity
and they do not fall under the terms {...from among you}.
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13.5- ... And {Twenty of you, who with patience bear} ...
14- Is abrogated by what comes after it.

(And {Twenty of you, who with patience bear}) refers to His saying, exalted is He: {O Prophet!
Urge the Believers to fight. If there are twenty steadfast persons amongst you, they will over-
come two hundred, and if there be a hundred steadfast persons they will overcome a thousand
of those who disbelieve, because they (the Disbelievers) are people who do not understand.}
[Al-‘Anfal: 65].

(Is abrogated by what comes after it.), in other words, the following verse is the abrogating one.
He, exalted is He, said: {Now Allah has lightened your (task), for He knows that there is weakness
in you. So if there are of you a hundred steadfast persons, they shall overcome two hundreds,
and if there are a thousand of you, they shall overcome two thousand with the Leave of Allah.}
[Al-‘Anfal: 66].

In the beginning of the matter, when the Muslim army was one-tenth the number of the poly-
theist army, standing firm [against the enemy] was obligatory for up to ten times [their own
number].

Then, this ruling was abrogated and perseverance [in fighting against] up to only double [the en-
emy] was obligated. When [the enemy] increases to more than double [the number of Muslims],
then it is permissible to retreat.

However, the jurists say that retreat is the better option if there is a reasonable expectation of
the complete destruction [of the Muslim army] and standing firm is the better option if there is
a reasonable expectation of victory [numbers aside].

When the number of the Disbelievers is more than double [that of the Muslims], retreat or
fleeing is permissible as long as a person is not among those who run away on the day of the
advance [of the army].
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14-...... And the marching referred to as {...and heavy}
........ Its abrogation, by verses [describing] who is excused , does appear.

(And the marching referred to as {...and heavy}) refers to His saying, exalted is He: {March forth,
whether you are light or heavy...} [At-Tawbah: 41].

(/ts abrogation, by verses [describing] who is excused, does appear.) refers to the abrogating
verses about those whom Allah, exalted is He, excuses [from fighting]. It is found in His saying,
exalted is He: {No blame or sin is there upon the blind, nor is there blame or sin upon the lame,
nor is there blame or sin upon the sick (that they go not for fighting).} [Al-Fat’h: 17].

There is also abrogation in His saying, exalted is He: {There is no blame on those who are weak
or ill or who find no resources to spend [in (Jihad)], if they are sincere and true (in duty) to Allah
and His Messenger.} [At-Tawbah: 91].

And there is abrogation in His saying, exalted is He: {And it is not (proper) for the Believers to go
out to fight (Jihad) all together. Of every troop of them, a party only should go forth, that they
(who are left behind) may get instructions in the religion, and that they may warn their people
when they return to them, so that they may beware (of evil).} [At-Tawbah: 122].
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15- {The fornicator shall not marry but she who fornicates} [is abrogated] by {And
Wed the unmarried...}. ......

({The fornicator shall not marry but she who fornicates}) refers to the saying of Allah, glorified
and exalted is He: {The adulterer marries not but an adulteress or a polytheist; and the adulter-
ess, none marries her except an adulterer or a polytheist. Such a thing is forbidden to the believ-
ers (of Islamic Monotheism).} [An-Nar: 3].
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([is abrogated] by {And wed the unmarried...}.) means the previously mentioned ruling is abro-
gated by His saying, exalted is He: {And marry those among you who are single and (also marry)
the pious of your slaves and maid-servants.} [An-Nar: 32].

The majority of jurists hold the view that the marriage of the female fornicator is valid without
stipulating that repentance be made, contrary to the Hanabilah who do stipulate repentance for
the validity of the marriage.

< S —
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15.5- ...... {When you go for private counsel...} is paired

16- With the verse after it.

({When you go for private counsel...}) refers to His saying, exalted is He: {O you who believe!
When you (want to) consult the Messenger in private, spend something in charity before your
private consultation.} [Al-Mujadilah: 12].

In the verse, Allah, exalted is He, obligated for whoever wished to privately consult the Prophet
SAWS- in other words, have a private conversation without anyone else present- then he had to
give some charity first, before privately consulting the Prophet SAWS.
{...is paired) means, “is partnered with.” In other words, this verse is partnered with the verse
after it which abrogated it; or it can mean “revoked” and “abrogated.”

(... With the verse after it.) refers to the following verse after it (the 13th verse), and it is His say-
ing, exalted is He: {Are you afraid of spending in charity before your private consultation (with
him)? If then you do it not, and Allah has forgiven you, then (at least) perform Salah, give Zakah
and obey Allah.} [Al-Mujadilah: 13].

/G TR S—
16- ... And {Not permissible for you are...

The women...} [is abrogated] by {We made permissible ... those given their share}.
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(And {Not permissible for you are the women...}) refers to His saying, glorified and exalted is He:
{It is not lawful for you (to marry other) women after this, nor to change them for other wives
even though their beauty attracts you, except those (slaves) whom your right hand possesses.}
[Al-‘Ahzab: 52].

The line of poetry says, La Tahillu, while it is also recited as La Yahillu instead.

([is abrogated] by) {We made permissible ... those given their share}.) refers to the verse: {O
Prophet! Verily, We have made lawful to you your wives, to whom you have paid their bridal
money, and those (slaves) whom your right hand possesses - whom Allah has given to you, and
the daughters of your paternal uncles and the daughters of your paternal aunts and the daugh-
ters of your maternal uncles and the daughters of your maternal aunts who migrated (from
Makkah) with you, and a believing woman if she offers herself to the Prophet, and the Prophet
wishes to marry her; a privilege for you only, not for the (rest of) the believers. Indeed We know
what We have enjoined upon them about their wives and those (slaves) whom their right hands
possess, - in order that there should be no difficulty on you. And Allah is Ever Oft-Forgiving,
Most Merciful.} [Al-‘Ahzab: 50].

Thus, it was prohibited for the Prophet SAWS to marry any other women in addition to those
whom he SAWS was married. Nor [was he SAWS allowed] to exchange them for other wives ex-
cept those his SAWS right hand possessed. Then, permission was given to him SAWS after that to
marry any woman he SAWS wished when he SAWS gave them the dowry or bridal money.

EOB3 35 e 5D e w35 WY
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17- And payment of the dowry of women who arrived, having left...
...Their husbands [is abrogated] by what is mentioned about “spoils of warfare”.

(And payment of the dowry of women who arrived, having left their husbands...) refers to His
saying, glorified is He: {And if any of your wives have gone from you to the disbelievers — then
you went out for a military expedition and gained booty; then pay from that booty to those
[polytheist husbands] whose wives have gone, the equivalent of what they had spent (on their
bride money).} [Al-Mumtahinah: 11]. Thus, it was obligatory to pay the dowry of those women
to the Disbelievers.
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([is abrogated] by what is mentioned about “spoils of warfare”.) means that the verse was abro-
gated by the verse of “the spoils of warfare,” as He, exalted is He, said: {And know that whatever
of war-booty that you may gain, verily one-fifth of it is assigned to Allah...} [Al-‘Anfal: 41]. Thus,
it is not obligatory to pay the dowry of those women to those whose wives left them [to join the
Muslims].

It is also said that the “Verse of the Sword” abrogated it. And that verse is: {...and fight against
the polytheists collectively, as they fight against you collectively.} [At-Tawbah: 36].
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18- The beginning of Muzzammil is abrogated by its end.
And abrogated [again], as reckoned, by the five prayers.

(The beginning of Muzzammil...) refers to His saying, glorified is He, in the beginning of the
chapter of Al-Muzzammil: {O you wrapped in garments. Stand (to pray) all night, except a little.
Half of it, or a little less than that, or a little more; And recite the Quran (aloud) in a slow style.}
[Al-Muzzammil: 1-4]. Thus, praying during all but a small portion of the night was obligatory due
to His saying: {Stand (to pray) all night, except a little.}.

(...is abrogated by its end) means the obligation of praying all [except for a portion] was abrogat-
ed by the end of the chapter. So, doing so became recommended without being obligated, as He,
exalted is He, said: {Verily, your Lord knows that you do stand (to pray at (also night) a little less
than two-thirds of the night, or half the night, or a third of the night, and a party of those with
you, And Allah measures the night and the day. He knows that you are unable to pray the whole
night, so He has turned to you (in mercy). So, recite you of the Quran as much as may be easy for
you.} [Al-Muzzammil: 20].

(And abrogated [again], as reckoned, by the five prayers.) Then, it was abrogated a second time
by the five prayers.

So, this is an example of a ruling being abrogated twice- it was abrogated, then the abrogation
itself was abrogated.
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19- And aside from these [verses] enumerated,
As some believe, are not from [the abrogated], according to one who is aware.

(And aside from these [verses] enumerated) anything aside from these abrogated verses, which
are possible to count as twenty verses, while some [scholars] considered them to be twenty-one
because the end of al-Muzzammil is counted twice.

(...As some believe...) in other words, there are verses that some scholars considered as among
the abrogated.

(...are not from [the abrogated], according to one who is aware.) meaning, other than these
twenty or twenty-one verses, they are not among the abrogated according to the people of
insight and investigation from among the people of knowledge. Some of those verses will be
mentioned in additional lines of poetry following the discussion of these verses.
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20- Nor what is delayed, or specified, or a story-
As abrogation, according to them, does not involve stories as shared.

All of what is said to be abrogated, aside from the aforementioned verses in this poem are of
the following three types:

1) (delayed)

2) (specified), in other words specification of the general and restriction of the unrestricted,
which were indicated in the introduction; or

3) (a story); the ruling of a story cannot be abrogated even if it is allowed to abrogate its
recitation.

The reason behind this line of poetry is some scholars greatly expanded this topic among peo-



= l Dr. Walid bin ‘Idris al-Minisi =

ple. They included every verse of tolerating, pardoning and arguing with non-Muslims under the
category of abrogated. They said that the “Verse of the Sword” had abrogated all of that and
based on this view, abrogated verses exceeded three hundred in number.

Al-‘Imam ‘Ibn al-Jawzi, rejected this matter, as did Al-‘lmam as-Suyutr.

Al-‘Imam as-Suylti said that these verses are from the category of “delayed”, not abrogation.
Thus, he said: “It was not commanded for a reason, then the reason was removed, like the com-
mand to be patient at the time of weakness and small numbers; and pardon [was commanded],
then abrogated with the obligation to fight. This, in reality, is not an abrogation, rather it is from
the category of “delayed”, just as He, exalted is He, said: {...or [We] cause it to be forgotten}. So,
what is “delayed” is the command to fight until the Muslims become stronger. When harmed in
a state of weakness, the ruling is that patience is obligated. And with this, the view that a great
number were attached to, that the verse [of patience] is abrogated by the “Verse of the Sword”,
is weakened. It is not like that, rather it is from the “delayed” category. This is in the sense that
every command relayed obligating its compliance during a certain time due to a reason neces-
sitating that ruling, shifts by means of the shift of that reason to another ruling. And it is not
an abrogation. Abrogation is only the removal of a ruling to the point that its observance is not
permissible.” [See Al-‘Itgan fi “Ulim il-Qur’an, 3/69]

Thus, the correct view is that the verses of tolerance, pardon and avoidance of the polytheists
is not abrogated, rather they are only acted upon in a state of the weakness of Muslims and a
lack of strength to fight the enemies. And when there is a greater harm found in fighting the
enemies, then these verses are acted upon.

With this, the explanation of the beneficial poem concludes. And we ask Allah, exalted is He, to
benefit others through it and its explanation and He decree acceptance for it. And through Allah
is all success.
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The Verses Over Which Scholars Differed Regarding Their Abrogation

Al-‘Imam as-Suyuti mentioned three verses over which scholars differed and verses that al-‘Ibi-
yari did not mention. So, we will mention them for added benefit.

1) The saying of Allah, glorified and exalted is He: {And as for those who can fast with difficulty,
they have (a choice either to fast or) to feed a poor person (for every day).} [Al-Bagarah: 184]. It
is said that it was abrogated due to His saying: {So whoever of you sights (the new crescent of)
the month, he must observe the fast...} [Al-Bagarah: 185]. It is also said that it is still in effect and
the negation is implied [in verse 184].

So, regarding His saying, exalted is He: {And as for those who can fast with difficulty, they have (a
choice either to fast or) to feed a poor person (for every day).} [Al-Bagarah: 184], some reports
were related in the exegesis of the noble verse and they state that it was one of the stages of the
legislation of fasting.

In the beginning of the matter there was: {And as for those who can fast with difficulty...} means
those able to fast {have (a choice either to fast or) to feed a poor person (for every day).} mean-
ing when they wish to break the fast.

Thus, the fast of Ramadan was optional in one of the stages [of legislation]. Those able to fast
have the option between fasting or feeding the poor.

Based on this explanation, the verse was abrogated by His saying, exalted is He: {So whoever of
you sights (the new crescent of) the month, he must observe the fast...} [Al-Bagarah: 185].

There is another explanation which states that the verse is still in effect and not abrogated due
to an implied negation for: {And as for those who can fast with difficulty...} is instead: {And as for
those who cannot bear [the fast]...}.

In the Arabic language, a word can be used while intending its opposite or obverse, so in this
case “able to bear” means “lack of being able to bear” in this explanation. Thus [the ruling] is
still in effect.

There is another explanation transmitted on authority of ‘lbn "Abbas RA, also maintaining the
verse is still in effect. The explanation of Yutiginahu is that it means they can “undergo” or “en-
dure” [the fast], in other words, “it is difficult for them.” In the recitation of ‘Ibn "Abbas the term
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Yutawwaginahu takes the place of Yutiginahu, however, it is among the unusual recitations.
Yutawwaginahu means “those who can bear [the fast] while it is difficult for them.”

So, the explanation of verse 184 would be “...upon those who can bear [the fast],” (under the
topic of explaining a recitation with another recitation), in other words, “those who can endure
[the fast] while they find difficulty in it.”

‘Ibn "Abbas explained [the verse] as referring to the elderly, pregnant and woman who is
breast-feeding.

2) His saying, exalted is He: {And when the relatives and the orphans and the poor are present
at the time of division, give them out of the property...} [An-Nisa’: 8].

As-SuyUti said: “It is said that it is abrogated. It is also said that it is not and rather people are
negligent in acting according to it.”

Thus, when those who do not have a [legislated] share are present during the division of the
inheritance, the verse commands giving something to them to calm their soul and please them.
It is said that this ruling remains, however on the basis of it being encouraged and recommend-
ed. Itis legislated that when someone who has no share attends the division [of the inheritance],
that he be given something to calm his soul.

Another explanation is that they say this verse is abrogated, in other words, it was a command
on the basis of it being obligatory, then that was abrogated.

3) His saying, exalted is He: {Let your slaves and those among you who have not come to the age
of puberty ask your permission (before they come to your presence)} [An-Nur: 58].

As-SuyUti said: “It is said it is abrogated. And it is said that it is not, rather people are neglectful
in acting according to it.”

Al-‘Imam al-Baghawri said: “Scholars differed regarding the ruling of this verse- some people said
that it is abrogated. ‘lbn "Abbas RA said: “People did not have a cover nor veil, so the servant and
children visit and might see something they would prefer not to. So, they were commanded to
seek permission. Then, Allah expanded provisions and people began using covers and saw that
it dispensed with the need to seek permission. Some people were of the opinion that it was not
abrogated. Sufyan transmitted on authority of Misa bin ‘Abi "A’ishah: “I asked ash-Sha'bt about



E 42 ) Dr. Walid bin ‘Idris al-Minisi =
|

this verse: {Let your slaves ask your permission}, is it abrogated?” He said: “No, by Allah.” | said:
“People do not act according to it.” He said: “Allah is one whose aid is sought.”

Sa’1d bin Jubayr said about this verse: “People say it is abrogated. By Allah, it is not abrogated,
rather it is something people neglect.”

As for what abrogatesiit, it is said that it is unknown. Rather, the Companions would not abandon
acting upon it unless something abrogating it reached them, even if we do not know what it is.
It is said that what abrogates it is His saying, exalted is He: {And when the children among you
come to puberty, then let them (also) ask for permission...} [An-NUr: 59]. [See the book Qala’id
al-Marjan by Mar'i al-Karmi, page 136] This is because He appointed seeking permission for
those who reached puberty when they wished to visit a place it is thought private parts not al-
lowed for them to see would be uncovered. Seeking permission for those who reached puberty
is for all times and not the three specified times. The implication of this understanding is that it
does not apply to those who have not reached puberty.
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The Poem of al-‘ilmam as-Suyuti About the Abrogating & Abrogated

Al-‘Imam as-Suyuti wrote a poem about the abrogating and abrogated that he mentioned in his
book Al-‘Itgan. We will mention it in full for added benefit. We have explained it in the explana-
tion of the previous lines of poetry. He, may Allah have mercy on him, said:

1- People have added to the number of abrogated verses
And included in them verses not from that sphere.

2- Here, a record of verses that do not exceed
Twenty; the skillful recorded them and the premiere.

3- The verse of the man turning to face where he was and that
Upon death’s door, he is to bequeath to those he holds dear.

4- And the prohibition to eat after sleeping from intimacy
And famously, payment for the one that fasting he could bear.
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5- And fearing Him as He should be in what is sound from a report
And in the Holy [months] for those who Disbelieve is warfare.

6- And the calculation of a year along with her bequest
And that the internal speech & thoughts are something to beware.

7- And the swearing, jailing the fornicator & refraining is better from ...
Those they disbelieve, their testimony, patience & marching the pair.

8- And forbidding marriage for the male or female fornicator
And to the prohibition of marriage, the Chosen must adhere.

9- And payment of a dowry for she who arrives and the verse of private
Consultation, like that is written the nighttime prayer.

10- And the verse of seeking permission adds she who is owned
And the verse of the best division [of heritance] for whoever is present there.
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